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The Word Studies in the New Testament by Marvin R. Vincent (1834-1922) was first published in 1887 in four volumes. Since that time, the more than 2600 pages of this classic work have helped the English reader better understand the Bible in its original Greek language. Now the full richness of the original meaning, history, derivation, grammar, and usage of important New Testament words is accessible to the average English reader.

Vincent's Word Studies falls half-way between an exegetical commentary and a Greek lexicon. It is actually a study, in commentary form, of the vocabulary of the New Testament. This format gives Vincent the opportunity to not only discuss the subtle distinctions in meaning between different Greek words, but also to comment on the history contained in a word that might get lost in a translation. He reveals the characteristics in writing style and word usage of a particular Bible writer, pointing out the marvelous interplay of the different Greek tenses and the nicely-calculated force of the Greek article. Vincent explains in detail the proper usage and meaning of Greek idioms and the connection between different English words that are translated from the same Greek word. These fine points often cannot be brought out in a translation, but in the pages of Vincent's Word Studies, all of these language barriers are removed.

00 Introduction 

The Epistle to the Colossians
For Colossae, see on Colossians 1:2.

The Gospel was first preached in the cities of the Lycus by Epaphras (Colossians 1:7; Colossians 4:12; Philemon 1:23), who may also have founded the churches there. The theory that the church at Colossae was founded by Paul has no sufficient foundation. The church had never been personally visited by Paul. Though his missionary journeys had carried him into the Galatian and Phrygian country (Acts 16:6), the indefinite usage of these terms, the absence of all hints of a visit in the epistle itself, and the notices of his route in the Acts, go to show that his path did not lie through the valley of the Lycus. Colossians 2:1, appears to indicate that the Colossians were personally unknown to him.

The occasion of the letter was the visit of Epaphras to the apostle in prison, and Paul's communication with Colossae in the matter of the restoration of Onesimus. Whether Epaphras shared his captivity or not (see on Philemon 1:23), he did not return to Colossae with this letter, but remained in Paul's company (Colossians 4:12); and his stay in Rome was long enough to put the apostle fully in possession of the dangers which menaced the Colossian church. Paul took the opportunity of Tychicus' journey to Colossae with Onesimus, to send this letter.

Phrygia was a favorable soil for the development of error. “Cosmological speculation, mystic theosophy, religious fanaticism, all had their home there.” The leading worship was that of Cybele, the great Mother of the Gods, which was spread over Asia Minor generally, and especially prevailed in Mysia and Galatia. It was orgiastic, accompanied with frenzied dances, howlings, and self-mutilations. Phrygia was also the home of Ophitism, or serpent-worship. Montanism, with its ecstasy and trance, its faith-cures, its gloomy asceticism, its passion for martyrdom, and its savage intolerance, owed to Phrygia its leader; and the earlier name of the sect was “the Sect of the Phrygians.”

Under Antiochus the Great, two thousand Jewish families had been transplanted into Phrygia and Lydia; and while the staple of the church was Gentile, the epistle distinctly recognizes the presence and operation of Jewish influences (Colossians 2:16-21).

The form of error which prevailed at Colossae included three elements: Jewish formalism; speculative mysticism, representing the germs of what afterward developed as Gnosticism; and Essenism, the medium through which the Jewish and Gnostic elements came into combination.

Though Gnosticism, as such, had not developed itself at this time, a knowledge of its principal features is necessary to an intelligent reading of this epistle.

It took its name from gnosis knowledge, since it claimed for a select few the possession of a superior acquaintance with truth. Its tendencies were thus exclusive and aristocratic. The Gnostics denied the direct creation of the world by God, because God would thus be shown to be the creator of evil. God's creative energy was thwarted by the world of matter, which is essentially evil, in eternal antagonism to God, and with which God could not come into direct contact without tainting His nature. Hence creation became possible only through a series of emanations from God, each successive emanation being less divine, until the point was reached where contact with matter became possible. These emanations were called aeons spirits, or angels; and to these worship was rendered with an affectation of humility in approaching the lower grades of divinity, instead of venturing into the immediate presence of the Supreme. The evil of matter was to be escaped either by rigid abstinence from the world of sense, or by independence of it. The system therefore tended to the opposite extremes of asceticism and licentiousness.

Essenism, in the apostolic age, had established itself in Asia Minor. The Essenes combined the ritualism of the Jew with the asceticism and mysticism of the Gnostic. They rigorously observed the Mosaic ritual, except in the matter of slain sacrifices, which they refused to offer, regarding their ordinary meals as sacrificial rites. They discountenanced marriage, and foreswore oil, wine, and animal food. Their theology revealed traces of sun-worship. Holding the immortality of the souls they denied the resurrection of the body. Their also held some mystical doctrine of emanations, as agents in creation, akin to that of the Gnostic aeons. Like the Gnostics, they maintained the evil of matter.

In this epistle Paul strikes at the intellectual exclusiveness of the Colossian heretics with the doctrine of the universality of the Gospel (Colossians 1:6, Colossians 1:23, Colossians 1:28; Colossians 3:11). Their gnosis- the pretended higher, esoteric wisdom - is met with the assertion of the Gospel as the true wisdom, the common property of all believers. The words wisdom, knowledge, full knowledge, intelligence, occur frequently in the epistle. Γνῶσις knowledgeis used but once, while ἐπίγνωσις fullknowledge, occurs four times, emphasizing the knowledge of God and of Christ as the perfection of knowledge. Divine wisdom is offered and prayed for as the privilege of Christians (Colossians 1:9, Colossians 1:27, Colossians 1:28; Colossians 3:10, Colossians 3:16). The pretended wisdom is denounced as deceitful philosophy, founded in tradition, and both its Gentile and its Jewish phases are characterized as mere elements or rudiments, unworthy of men in Christ (Colossians 2:8, Colossians 2:20). It is presumptuous and arrogant; a mere show of wisdom (Colossians 2:18, Colossians 2:23).

The doctrine of angelic mediators in the creation and government of the world is offset by the truth of the Eternal Son, begotten before the creation, by whom all things were created and are maintained, and who is also the only and absolute head of the Church (Colossians 1:15-18). For a succession of angelic emanations, each less divine than its predecessor, is substituted the Son of God, in whom dwells the sum-total of the divine powers and attributes (Colossians 1:19; Colossians 2:9). An angel or spirit, who is neither God nor man, cannot reconcile God and man. For the haziness which invests the personality and character of these intermediaries, we have the sharply defined personality of Christ, the Word made flesh, uniting in Himself the human and the divine, human even unto death, divine unto the eternal life and power of the Godhead, and thus reconciling and bringing into perfect unity all things in Himself (Colossians 1:19, Colossians 1:22; Colossians 2:9, Colossians 2:10).

The person of Christ is thus exhibited in two aspects, the cosmical and the theological, in its relations to the universe and to the Church. On the one hand, Christ is supreme in the creation and administration of the world (Colossians 1:15-17). “He is the beginning, middle, and end of creation.” On the other hand, Christ is supreme in the spiritual economy. “If the function of Christ is unique in the universe, so is it also in the Church.” In Him alone man is reconciled and united to God. In Him alone the individual children of God are compacted into one body, propelled and guided in their several activities, and each placed and held in due relation to the whole (Colossians 1:18, Colossians 1:22; Colossians 2:10-15, Colossians 2:19).

In this rigorous insistence upon the person of Christ as alone solving the problem of God's relation to the world, Paul strikes not only at the Colossian error, but also at the later error of Arius, whose Christ is of a different essence from God, His participation in the divine attributes partial, and His revelation therefore limited and imperfect. Arianism furnishes a principle of conduct, but not a basis of communion between the divine and the human. “The supernatural being whom Arius sets forth as a mediator between God and man, does not unite, but separates them, for He serves to reveal the infinite, impassable gulf that lies between them.”

Bishop Lightfoot most truthfully remarks: “Christ's mediatorial function in the Church is represented as flowing from His mediatorial function in the world. With ourselves this idea has retired very much into the background. Though in the creed common to all the churches we profess our belief in Him as the Being through whom all things were created, yet in reality this confession seems to exercise very little influence on our thoughts. And the loss is serious. How much our theological conceptions suffer in breadth and fullness by the neglect, a moment's reflection will show. How much more hearty would be the sympathy of theologians with the revelations of science and the developments of history, if they habitually connected them with the operation of the same Divine Word, who is the center of all their religious aspirations, it is needless to say.”

The doctrine of Christ as the true and only medium of union between God and man is fatal to the voluntary humility which substitutes the worship of angels for that of Christ. Christ is presented as the legitimate object of adoration, the refusal of which is a rupture of the connection between the members of the body and their Head (Colossians 2:18, Colossians 2:19). All things must be done in His name. The intercourse of the Church, the relations of the household, are to take their impulse and character directly from the indwelling word of Christ (Colossians 3:16-25). The Essene view of marriage is thus assailed (Colossians 3:18, Colossians 3:19). Asceticism, legalism, ritualism are condemned as fixing the mind upon mere external things. Their precepts are the merest rudiments of an earthly and sensual economy - “shadows of things to come.” The imposition of these precepts is a moral tyranny: “mere legal obligations are a part of a dead compact, a torn and canceled bond, which is now nailed to Christ's cross.” They do not lift the life into the higher moral and spiritual plane; they do not protect it against the temptations of the flesh; they furnish no efficient remedy for sin (Colossians 2:8, Colossians 2:16, Colossians 2:20, Colossians 2:23). Reconciliation with God through the blood of the cross will set the thoughts on heavenly things, will strangle unholy passions and indulgences, and will create a new man in the image of Christ (Colossians 1:20; Colossians 2:11, Colossians 2:14; Colossians 3:1-10). By this; asceticism and licentiousness are alike branded (Colossians 3:5).

The genuineness and authenticity of the epistle were universally acknowledged by the early Church, and not seriously questioned until the attack of Mayerhoff in 1838, followed by Baur and Schwegler. Holtzmann (1872) held that it was partly spurious, though containing a genuine epistle, which he fancied that he could extract. Dr. Davidson denies the Pauline authorship, and thinks it was written about 120 a.d. The assaults are, in part, on the same grounds as those against Ephesians - textual and grammatical departures from Paul's style, unique forms of expression, and differences of idea. Against Colossians in particular it is urged that the errors it attacks are later than Paul's date.

The Pauline authorship cannot be overthrown by any of these considerations. As to the errors treated in the epistle, it has already been shown that they contained the germs of later Gnosticism. The variations in style are no greater than those which appear in different writings by the same author. They are easily explained by difference of subject, and by the mental changes in the writer himself. Many of the unique words are echoes of the vocabulary of the heretical teachers (see especially in ch. 2. and notes), and every epistle of Paul contains numerous words which are found nowhere else. Not counting those which occur in the Septuagint, there are over a hundred in both Romans and First Corinthians; over ninety in Second Corinthians; thirty-three or four in Galatians; forty-one in Philippians; over thirty in the two Thessalonian letters, and above one hundred and fifty in the three Pastorals. The absence of peculiarly Pauline words and phrases it is only necessary flatly to deny. Any Greek student may satisfy himself on that point by means of a Concordance.

The Christology of the epistle is that of the earlier epistles, only more fully developed. Notably the preexistence of Christ is emphasized. The doctrine of Christ's person is more fully and precisely stated than in any other of Paul's letters.

The style lacks the richness and rhythmical sonorousness of Ephesians. This arises in part from its more controversial character, which betrays itself in Paul's style, here as elsewhere, by his employment of unusual words and long compounds. The earlier chapters especially are marked by a certain stiffness which is imparted by the rarity of the ordinary connecting particles, and the connection of the sentences by participial constructions and relative pronouns, or by “causal and inferential conjunctions” (see ch. 1). Bishop Lightfoot observes that “the absence of all personal connection with the Colossian church will partially, if not wholly, explain the diminished fluency of this letter. At the same time no epistle of Paul is more vigorous in conception or more instinct with meaning. It is the very compression of the thoughts which creates the difficulty. If there is a want of fluency, there is no want of force.rdblquote
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01 Chapter 1 

Verse 2
Colossae
The form of the name appears to have been both Kolossai and Kolassai, the former being probably the earlier.

The city was in Phrygia, in the valley of the Lycus, about ten or twelve miles beyond Laodicaea and Hierapolis. The region is volcanic, and the earthquakes common to large portions of Asia Minor are here peculiarly severe. The tributaries of the Lycus carried calcareous matter which formed everywhere deposits of travertine, said to be among the most remarkable formations of this character in the world. “Ancient monuments are buried, fertile lands overlaid, river-beds choked up, and streams diverted, fantastic grottos and cascades and arches of stone formed by this strange, capricious power, at once destructive and creative, working silently and relentlessly through long ages. Fatal to vegetation, these incrustations spread like a stony shroud over the ground. Gleaming like glaciers on the hillside, they attract the eye of the traveler at a distance of twenty miles, and form a singularly striking feature in scenery of more than common beauty and impressiveness” (Lightfoot).

The fertility of the region was nevertheless great. The fine sheep, and the chemical qualities of the streams which made the waters valuable for dyeing purposes, fostered a lively trade in dyed woolen goods. All the three cities were renowned for the brilliancy of their dyes.

Colossae stood at the junction of the Lycus with two other streams, on a highway between eastern and western Asia, and commanding the approaches to a pass in the Cadmus mountains. Both Herodotus and Xenophon speak of it as a prosperous and great city; but in Paul's time its glory had waned. Its site was at last completely lost, and was not identified until the present century. Its ruins are insignificant. Paul never visited either of the three cities. The church at Colossae was the least important of any to which Paul's epistles were addressed.

To the saints
A mode of address which characterizes Paul's later epistles. The word is to be taken as a noun, and not construed as an adjective with faithful brethren: to the holy and faithful brethren.

And faithful brethren in Christ
Or believing brethren. Compare Ephesians 1:1. There is no singling out of the faithful brethren from among others who are less faithful.

Our Father
The only instance in which the name of the Father stands in the opening benediction of an epistle without the addition and Jesus Christ.

Verse 3
And the Father
Some of the best texts omit and. So Rev. The form with and is the more common. Compare Colossians 3:17.

Praying always for you
Rather connect always with we give thanks, and render we give thanks for you always, praying, or in our prayers. According to the Greek order, praying for you (as Rev. and A.V.), would make for you unduly emphatic.

Verse 5
For the hope ( διὰ τὴν ἐλπίδα )
The A.V. connects with we give thanks (Colossians 1:3). But the two are too far apart, and Paul's introductory thanksgiving is habitually grounded on the spiritual condition of his readers, not on something objective. See Romans 1:8; 1 Corinthians 1:4; Ephesians 1:15. Better connect with what immediately precedes, love which ye have, and render as Rev., because of the hope, etc. Faith works by love, and the ground of their love is found in the hope set before them. Compare Romans 8:24. The motive is subordinate, but legitimate. “The hope laid up in heaven is not the deepest reason or motive for faith and love, but both are made more vivid when it is strong. It is not the light at which their lamps are lit, but it is the odorous oil which feeds their flame” (Maclaren). Hope. See on 1 Peter 1:3. In the New Testament the word signifies both the sentiment of hope and the thing hoped for. Here the latter. Compare Titus 2:13; Galatians 5:5; Hebrews 6:18; also Romans 8:24, where both meanings appear. Lightfoot observes that the sense oscillates between the subjective feeling and the objective realization. The combination of faith, hope, and love is a favorite one with Paul. See 1 Thessalonians 1:3; 1 Corinthians 13:13; Romans 5:1-5; Romans 12:6-12.

Laid up ( ἀποκειμένην )
Lit., laid away, as the pound in the napkin, Luke 19:20. With the derivative sense of reserved or awaiting, as the crown, 2 Timothy 4:8. In Hebrews 9:27, it is rendered appointed (unto men to die), where, however, the sense is the same: death awaits men as something laid up. Rev., in margin, laid up for. Compare treasure in heaven, Matthew 6:20; Matthew 19:21; Luke 12:34. “Deposited, reserved, put by in store out of the reach of all enemies and sorrows” (Bishop Wilson).

Ye heard before ( προηκούσατε )
Only here in the New Testament, not in Septuagint, and not frequent in classical Greek. It is variously explained as denoting either an undefined period in the past, or as contrasting the earlier Christian teaching with the later heresies, or as related to Paul's letter (before I wrote), or as related to the fulfillment of the hope (ye have had the hope pre -announced). It occurs several times in Herodotus in this last sense, as ii. 5, of one who has heard of Egypt without seeing it: v., 86, of the Aeginetans who had learned beforehand what the Athenians intended. Compare viii. 79; vi. 16. Xenophon uses it of a horse, which signifies by pricking up its ears what it hears beforehand. In the sense of mere priority of time without the idea of anticipation, Plato: “Hear me once more, though you have heard me say the same before” (“Laws,” vii., 797). I incline to the more general reference, ye heard in the past. The sense of hearing before the fulfillment of the hope would seem rather to require the perfect tense, since the hope still remained unfulfilled.

The word of the truth of the Gospel
The truth is the contents of the word, and the Gospel defines the character of the truth.

Verse 6
Which is come unto you ( τοῦ παρόντος εἰς ὑμᾶς )
Lit., which is present unto you. Has come and is present. Compare Luke 11:7, “are with me into bed.”

In all the world
Hyperbolical. Compare Romans 1:8; 1 Thessalonians 1:8; Acts 17:6. Possibly with a suggestion of the universal character of the Gospel as contrasted with the local and special character of false Gospels. Compare Colossians 1:23.

And bringeth forth fruit ( καὶ ἔστι καρποφορούμενον )
Lit., and is bearing fruit. The text varies. The best texts omit and. Some join ἔστι iswith the previous clause, as it is in all the world, and take bearing fruit as a parallel participle. So Rev. Others, better, join is with the participle, “even as it is bearing fruit.” This would emphasize the continuous fruitfulness of the Gospel. The middle voice of the verb, of which this is the sole instance, marks the fruitfulness of the Gospel by its own inherent power. Compare the active voice in Colossians 1:10, and see Mark 4:28, “the earth bringeth forth fruit αὐτομάτη ofherself, self-acting. For a similar use of the middle, see show, Ephesians 2:7; worketh, Galatians 5:6.

Increasing ( αὐξανόμενην )
Not found in Tex. Rec., nor in A.V., but added in later and better texts, and in Rev. “Not like those plants which exhaust themselves in bearing fruit. The external growth keeps pace with the reproductive energy” (Lightfoot). “It makes wood as well” (Maclaren).

Verse 7
Fellow-servant
Used by Paul only here and Colossians 4:7.

Minister ( διάκονος )
See on Matthew 20:26; see on Mark 9:35.

For you ( ὑπὲρ ὑμῶν )
Read ἡμῶν , us as Rev., on our behalf: as Paul's representative.

Verse 8
Declared ( δηλώσας )
Or made manifest. See on 1 Corinthians 1:11.

In the Spirit
Connect with your love. Compare Galatians 5:22.

Verse 9
We also
Marking the reciprocal feeling of Paul and Timothy with that of the Colossians.

Pray - desire ( προσευχόμενοι - αἰτούμενοι )
The words occur together in Mark 11:24. The former is general, the latter special. Rev. make request is better than desire. The A.V. renders indiscriminately ask and desire. Rev. alters desire to ask. Desire in the sense of ask occurs in Shakespeare and Spenser.

Knowledge ( ἐπίγνωσιν )
See on Romans 3:20; see on Philemon 1:6. Full knowledge. See Romans 1:21, Romans 1:28; 1 Corinthians 13:12, where Paul contrasts γινώσκειν toknow γνῶσις knowledgewith ἐπιγινώσκειν toknow fully, ἐπίγνωσις fullknowledge. Here appropriate to the knowledge of God in Christ as the perfection of knowledge.

Wisdom and spiritual understanding ( σοφίᾳ καὶ συνέσει πνευματικῇ )
Rev., better, applies spiritual to both - spiritual wisdom and understanding. The kindred adjectives σοφός wiseand συνετός prudentoccur together, Matthew 11:25; Luke 10:21. For σοφία wisdomsee on Romans 11:33, and on wise, James 3:13. For σύνεσις understandingsee on Mark 12:33, and see on prudent, Matthew 11:25. The distinction is between general and special. Understanding is the critical apprehension of particulars growing out of wisdom, which apprehension is practically applied by φρόνησις prudencesee on Luke 1:17; see on Ephesians 1:8. Spiritual is emphatic, as contrasted with the vain philosophy of false teachers.

Verse 10
Walk worthy ( περιπατῆσαι ἀξίως )
The phrase occurs Ephesians 4:1; 1 Thessalonians 2:12. Rev. gives the correct adverbial rendering worthily.

Unto all pleasing ( εἰς πᾶσαν ἀρέσκειαν )
So as to please God in all ways. Compare 1 Thessalonians 4:1, Ἁρέσκεια pleasingonly here in the New Testament. In classical Greek it has a bad sense, obsequiousness, cringing. Compare men-pleasers, Colossians 3:22.

In the knowledge ( εἰς τὴν ἐπίγνωσιν )
Lit. unto the knowledge. The best texts read τῇ ἐπιγνώσει “by the knowledge:” by means of.

Verse 11
Strengthened ( δυναμούμενοι )
Only here in the New Testament, but found in Septuagint. The compound ( ἐνδυναμόω to make strong ) is frequent in Paul, Romans 4:20; Ephesians 6:10; Philemon 4:13; 1 Timothy 1:12.

Power - might ( δυνάμει - κράτος )
See on 2 Peter 2:11; see on John 1:12.

Glory
See on Romans 3:23.

Patience - long-suffering ( ὑπομονὴν - μακροθυμίαν )
See on 2 Peter 1:6; see on James 5:7.

With joyfulness
Compare Colossians 1:24; James 1:2, James 1:3; 1 Peter 4:13. Some connect with giving thanks, Colossians 1:12, and this is favored by the construction of the previous clauses: in every good work bearing fruit: with all power strengthened: with joy giving thanks. But Paul is not always careful to maintain the symmetry of his periods. The idea of joy is contained in thanksgiving, which would make the emphatic position of with joy inexplicable; besides which we lose thus the idea of joyful endurance (Colossians 1:24) and of joyful suffering expressing itself in thanksgiving. Compare Romans 5:3.

Verse 12
Made us meet ( ἱκανώσαντι )
See on 2 Corinthians 3:6.

To be partakers of the inheritance ( εἰς τὴν μερίδα τοῦ κλήρου ).
Lit., for the portion of the lot; that is, the portion which is the lot. Compare Acts 8:21, where the two words are coordinated.

In light ( ἐν τῷ φωτί )
Connect with inheritance: the inheritance which is in light. This need not be limited to future glory. The children of God walk in light on earth. See John 3:21; John 11:9; John 12:36; Ephesians 5:8; 1 Thessalonians 5:5; 1 John 1:7; 1 John 2:10.

Verse 13
Power ( ἐξουσίας )
See on Mark 2:10.

Translated ( μετέστησεν )
The word occurs five times in the New Testament: of putting out of the stewardship, Luke 16:4; of the removal of Saul from the kingdom, Acts 13:22; of Paul turning away much people, Acts 19:26; and of removing mountains, 1 Corinthians 13:2. A change of kingdoms is indicated.

Kingdom
Hence God's kingdom is in the present, no less than in heaven. See on Luke 6:20.

Of His dear Son ( τοῦ υἱοῦ τῆς ἀγάπης αὐτοῦ )
Lit., of the Son of His love. So Rev. The Son who is the object of His love, and to whom, therefore, the kingdom is given. See Psalm 2:7, Psalm 2:8; Hebrews 1:3-9. It is true that love is the essence of the Son as of the Father; also, that the Son's mission is the revelation of the Father's love; but, as Meyer correctly says, “the language refers to the exalted Christ who rules.”

Verse 14
Redemption ( ἀπολύτρωσιν )
See on Romans 3:24. Continuing the image of an enslaved and ransomed people. Omit through His blood.

Forgiveness ( ἄφεσιν )
See on remission, Romans 3:25; see on forgiven, James 5:15. Forgiveness defines redemption. Lightfoot's suggestion is very interesting that this precise definition may convey an allusion to the perversion of the term ἀπολύτρωσις by the Gnostics of a later age, and which was possibly foreshadowed in the teaching of the Colossian heretics. The Gnostics used it to signify the result of initiation into certain mysteries. Lightfoot quotes from Irenaeus the baptismal formula of the Marcosians “into unity and redemption ( ἀπολύτρωσιν ) and communion of powers.” The idea of a redemption of the world, and (in a perverted form) of the person and work of Christ as having part in it, distinctively marked the Gnostic schools. That from which the world was redeemed, however; was not sin, in the proper sense of the term, but something inherent in the constitution of the world itself, and therefore due to its Creator.

In the following passage the person of Christ is defined as related to God and to creation; and absolute supremacy is claimed for Him. See Introduction to this volume, and compare Ephesians 1:20-23, and Philemon 2:6-11.

Verse 15
The image ( εἰκών )
See on Revelation 13:14. For the Logos (Word) underlying the passage, see on John 1:1. Image is more than likeness which may be superficial and incidental. It implies a prototype, and embodies the essential verity of its prototype. Compare in the form of God, Philemon 2:6(note), and the effulgence of the Father's glory, Hebrews 1:3. Also 1 John 1:1.

Of the invisible God ( τοῦ Θεοῦ τοῦ ἀοράτου )
Lit., of the God, the invisible. Thus is brought out the idea of manifestation which lies in image. See on Revelation 13:14.

The first born of every creature ( πρωτότοκος πασῆς κτίσεως )
Rev., the first-born of all creation. For first-born, see on Revelation 1:5; for creation, see on 2 Corinthians 5:17. As image points to revelation, so first-born points to eternal preexistence. Even the Rev. is a little ambiguous, for we must carefully avoid any suggestion that Christ was the first of created things, which is contradicted by the following words: in Him were all things created. The true sense is, born before the creation. Compare before all things, Colossians 1:17. This fact of priority implies sovereignty. He is exalted above all thrones, etc., and all things are unto ( εἰς ) Him, as they are elsewhere declared to be unto God. Compare Psalm 89:27; Hebrews 1:2.

Verse 16
By him ( ἐν αὐτῶ )
Rev., in Him. In is not instrumental but local; not denying the instrumentality, but putting the fact of creation with reference to its sphere and center. In Him, within the sphere of His personality, resides the creative will and the creative energy, and in that sphere the creative act takes place. Thus creation was dependent on Him. In Christ is a very common phrase with Paul to express the Church's relation to Him. Thus “one body in Christ,” Romans 12:5; “fellow-workers in Jesus Christ,” Romans 16:3. Compare Romans 16:7, Romans 16:9, Romans 16:11; 1 Corinthians 1:30; 1 Corinthians 4:15, etc.

All things ( τὰ πάντα )
The article gives a collective sense - the all, the whole universe of things. Without the article it would be all things severally.

Were created ( ἐκτίσθη )
See on John 1:3. The aorist tense, denoting a definite historical event.

Visible - invisible
Not corresponding to earthly and heavenly. There are visible things in heaven, such as the heavenly bodies, and invisible things on earth, such as the souls of men.

Thrones, dominions, principalities, powers ( θρόνοι, κυριότητες, ἀρχαὶ, ἐξουσίαι )
Compare Ephesians 1:21; Ephesians 3:10; Ephesians 6:12; 1 Corinthians 15:24; Romans 8:38; Colossians 2:10, Colossians 2:15; Titus 3:1. In Titus 3:1, they refer to earthly dignities, and these are probably included in 1 Corinthians 15:24. It is doubtful whether any definite succession of rank is intended. At any rate it is impossible to accurately define the distinctions. It has been observed that wherever principalities ( ἀρχαὶ ) and powers ( ἐξουσίαι ) occur together, principalities always precedes, and that δύναμις power(see Ephesians 1:21) when occurring with either of the two, follows it; or, when occurring with both, follows both. The primary reference is, no doubt, to the celestial orders; but the expressions things on earth, and not only in this world in the parallel passage, Ephesians 1:21, indicate that it may possibly include earthly dignities. Principalities and powers are used of both good and evil powers. See Ephesians 3:10; Ephesians 6:12; Colossians 2:15. The passage is aimed at the angel-worship of the Colossians (see Introduction); showing that while they have been discussing the various grades of angels which fill the space between God and men, and depending on them as media of communion with God, they have degraded Christ who is above them all, and is the sole mediator. Compare Hebrews 1:5-14, where the ideas of the Son as Creator and as Lord of the angels are also combined. Thrones occurs only here in enumerations of this kind. It seems to indicate the highest grade. Compare Revelation 4:4, θρόνοι thronesA.V. seats, and see note. Thrones here probably means the enthroned angels. Dominions or dominations, also Ephesians 1:21. Principalities or princedoms. In Romans 8:38, this occurs without powers which usually accompanies it.

All things ( τὰ πάντα )
Recapitulating. Collectively as before.

Were created ( ἔκτισται )
Rev., correctly, have been created. The perfect tense instead of the aorist, as at the beginning of the verse. “The latter describes the definite, historical act of creation; the former the continuous and present relations of creation to the Creator” (Lightfoot). So John 1:3. “Without Him did not any thing come into being ( ἐγένετο , aorist) which hath come into being” (and exists, γέγονεν , see note).

By Him and for Him ( δι ' αὐτοῦ καὶ εἰς αὐτὸν )
Rev., better, through Him and unto Him. See on Romans 11:36. Compare in Him at the beginning of the verse. There Christ was represented as the conditional cause of all things. All things came to pass within the sphere of His personality and as dependent upon it. Here He appears as the mediating cause; through Him, as 1 Corinthians 8:6. Unto Him. All things, as they had their beginning in Him, tend to Him as their consummation, to depend on and serve Him. Compare Revelation 22:13; and Hebrews 2:10; “for whose sake ( δι ' ὃν ) and through whose agency ( δι ' οὗ ) are all things” Rev., “for whom and through whom.” See also Ephesians 1:10, Ephesians 1:23; Ephesians 4:10; Philemon 2:9-11; 1 Corinthians 15:28. The false teachers maintained that the universe proceeded from God indirectly, through a succession of emanations. Christ, at best, was only one of these. As such, the universe could not find its consummation in Him.

Verse 17
He is ( αὐτὸς ἔστιν )
Both words are emphatic. Ἔστιν is, is used as in John 8:58(see note), to express Christ's absolute existence. “He emphasizes the personality, is the preexistence ” (Lightfoot). For similar emphasis on the pronoun, see Ephesians 2:14; Ephesians 4:10, Ephesians 4:11; 1 John 2:2; Revelation 19:15.

Before all things
In time.

By Him ( ἐν αὐτῷ )
In Him as Colossians 1:16. So Rev.

Consist ( συνέστηκεν )
Cohere, in mutual dependence. Compare Acts 27:28; Hebrews 1:3. For other meanings of the verb, see on Romans 3:5. Christ not only creates, but maintains in continuous stability and productiveness. “He, the All-powerful, All-holy Word of the Father, spreads His power over all things everywhere, enlightening things seen and unseen, holding and binding all together in Himself. Nothing is left empty of His presence, but to all things and through all, severally and collectively, He is the giver and sustainer of life … . He, the Wisdom of God, holds the universe in tune together. He it is who, binding all with each, and ordering all things by His will and pleasure, produces the perfect unity of nature and the harmonious reign of law. While He abides unmoved forever with the Father, He yet moves all things by His own appointment according to the Father's will” (Athanasius).

Verse 18
And He
Emphatic. The same who is before all things and in whom all things consist.

The head of the body, the Church
The Church is described as a body, Romans 12:4sq.; 1Corinthians href="/desk/?q=1co+10:17&sr=1">1 Corinthians 10:17, by way of illustrating the functions of the members. Here the image is used to emphasize the position and power of Christ as the head. Compare Colossians 2:19; Ephesians 1:22, Ephesians 1:23; Ephesians 4:4, Ephesians 4:12, Ephesians 4:15, Ephesians 4:16; Ephesians 5:23, Ephesians 5:30.

Who is the beginning ( ὅς ἐστιν ἀρχὴ )
Who is, equivalent to seeing He is. Beginning, with reference to the Church; not the beginning of the Church, but of the new life which subsists in the body - the Church.

The first-born from the dead ( πρωτότοκος ἐκ τῶν νεκρῶν )
Defining how Christ is the beginning of the new spiritual life: by His resurrection. Compare 1 Corinthians 15:20, 1 Corinthians 15:23, and Prince of life, Acts 3:15(note) See on Revelation 1:5, where the phrase is slightly different, “first-born of the dead.” He comes forth from among the dead as the first-born issues from the womb. Compare Acts 2:4, “having loosed the pains of death,” where the Greek is ὠδῖνας birth-throesThere is a parallelism between first-born of the creation and first-born from the dead as regards the relation of headship in which Christ stands to creation and to the Church alike; but the parallelism is not complete. “He is the first-born from the dead as having been Himself one of the dead. He is not the first-born of all creation as being himself created” (Dwight).

In all things
The universe and the Church.

Might have the preeminence ( γένηται πρωτεύων )
Lit., might become being first. Πρωτεύω tobe first only here in the New Testament. Γένηται becomestates a relation into which Christ came in the course of time: ἐστιν is(the first-born of all creation) states a relation of Christ's absolute being. He became head of the Church through His incarnation and passion, as He is head of the universe in virtue of His absolute and eternal being. Compare Philemon 2:6, “being ( ὑπάρχων ) in the form of God - was made ( γενόμενος ) obedient unto death.” This sense is lost in the rendering might have the preeminence.

Verse 19
It pleased the Father that in Him should all fullness dwell ( ἐν αὐτῷ εὐδόκησεν πᾶν τὸ πλήρωμα κατοικῆσαι )
Εὐδοκέω tothink it good, to be well pleased is used in the New Testament, both of divine and of human good-pleasure; but, in the former case, always of God the Father. So Matthew 3:17; Luke 12:32; 1 Corinthians 1:21. The subject of was well pleased, God, is omitted as in James 1:12, and must be supplied; so that, literally, the passage would read, God was well pleased that in Him, etc. Rev., it was the good pleasure of the Father. Fullness, Rev, correctly, the fullness. See on Romans 11:12; see on John 1:16. The word must be taken in its passive sense - that with which a thing is filled, not that which fills. The fullness denotes the sum-total of the divine powers and attributes. In Christ dwelt all the fullness of God as deity. The relation of essential deity to creation and redemption alike, is exhibited by John in the very beginning of his gospel, with which this passage should be compared. In John the order is: 1. The essential nature of Christ; 2. Creation; 3. Redemption. Here it is: 1. Redemption (Colossians 1:13); 2. Essential being of the Son (Colossians 1:15); 3. The Son as Creator (Colossians 1:16); 4. The Church, with Christ as its head (Colossians 1:18). Compare 2 Corinthians 5:19; Ephesians 1:19, Ephesians 1:20, Ephesians 1:23. Paul does not add of the Godhead to the fullness, as in Colossians 2:9since the word occurs in direct connection with those which describe Christ's essential nature, and it would seem not to have occurred to the apostle that it could be understood in any other sense than as an expression of the plenitude of the divine attributes and powers.

Thus the phrase in Him should all the fullness dwell gathers into a grand climax the previous statements - image of God, first-born of all creation, Creator, the eternally preexistent, the Head of the Church, the victor over death, first in all things. On this summit we pause, looking, like John, from Christ in His fullness of deity to the exhibition of that divine fullness in redemption consummated in heaven (Colossians 1:20-22).

There must also be taken into the account the selection of this word fullness with reference to the false teaching in the Colossian church, the errors which afterward were developed more distinctly in the Gnostic schools. Pleroma fullness was used by the Gnostic teachers in a technical sense, to express the sum-total of the divine powers and attributes. “From the pleroma they supposed that all those agencies issued through which God has at any time exerted His power in creation, or manifested His will through revelation. These mediatorial beings would retain more or less of its influence, according as they claimed direct parentage from it, or traced their descent through successive evolutions. But in all cases this pleroma was distributed, diluted, transformed, and darkened by foreign admixture. They were only partial and blurred images, often deceptive caricatures, of their original, broken lights of the great Central Light” (Lightfoot). Christ may have been ranked with these inferior images of the divine by the Colossian teachers. Hence the significance of the assertion that the totality of the divine dwells in Him.

Dwell ( κατοικῆσαι )
Permanently. See on Luke 11:26. Compare the Septuagint usage of κατοικεῖν permanentdwelling, and παροικεῖν transientsojourning. Thus Genesis 37:1, “Jacob dwelt (permanently, κατῴκει ) in the land where his father sojourned ( παρῷκησεν A.V., was a stranger ). Perhaps in contrast with the partial and transient connection of the pleroma with Christ asserted by the false teachers. The word is used of the indwelling of the Father, Ephesians 2:22( κατοικητήριον τοῦ Θεοῦ habitationof God ); of the Son, Ephesians 3:17; and of the Spirit, James 4:5.

Verse 20
Having made peace ( εἰρηνοποιήσας )
Only here in the New Testament. Having concluded peace; see on John 3:21. The participle is parallel with to reconcile, and marks peace-making and reconciliation as contemporaneous. The kindred εἰρηνοποιός peacemakeronly in Matthew 5:9. The phrase making peace, in which the two factors of this verb appear separately, occurs only Ephesians 2:15.

To reconcile ( ἀποκαταλλάξαι )
Only here, Colossians 1:21, and Ephesians 2:16. The connection is: it was the good pleasure of the Father (Colossians 1:19) to reconcile. The compounded preposition ἀπό gives the force of back, hinting at restoration to a primal unity. So, in Ephesians 2:12-16, it occurs as in Colossians 1:21, in connection with ἀπηλλοτριωμένοι alienatedas if they had not always been strangers. See on Ephesians 2:12. Others explain to reconcile wholly. For the verb καταλλάσσω toreconcile, see on Romans 5:10.

All things ( τὰ πάντα )
Must be taken in the same sense as in Colossians 1:16, Colossians 1:17, Colossians 1:18, the whole universe, material and spiritual. The arrangement of clauses adopted by Rev. is simpler.

Verse 21
Enemies
To God, in the active sense.

Mind ( διανοίᾳ )
See on imagination, Luke 1:51. The spiritual seat of enmity.

By wicked works ( ἐν τοῖς ἔγροις τοῖς πονηροῖς )
Rev., better, in your evil works. In the performance of - the sphere in which, outwardly, their alienation had exhibited itself.

Verse 22
Body of His flesh
Which consisted of flesh; without which there could have been no death (see next clause).

To present ( παραστῆσαι )
Purpose of the reconciliation. Compare Romans 8:30. See on shewed himself, Acts 1:3. Compare Romans 12:1, where it is used of presenting a sacrifice.

Holy, unblamable, unreprovable ( ἁγίους, ἀμώμους, ἀνεγκλήτους )
Holy, see on saints, Acts 26:10; see on Revelation 3:7. The fundamental idea of the word is separation unto God and from worldly defilement. Unblamable, Rev. much better, without blemish. Compare Ephesians 1:4; Ephesians 5:27; and see on 1 Peter 1:19, and see on blemishes, 2 Peter 2:13. Unreprovable, not only actually free from blemish, but from the charge of it. See on 1 Corinthians 1:8, and compare 1 Timothy 6:14.

In His sight ( κατεώπιον αὐοτῦ )
Rev., before Him. Him refers to God, not Christ. Whether the reference is to God's future judgment or to His present approval, can hardly be determined by the almost unexceptional usage of κατενώπιον beforein the latter sense, as is unquestionably the case in Ephesians 1:4. The simple ἐνώπιον beforeis used in the former sense, Luke 12:9. Ἔμπροσθεν beforeoccurs in both senses. The reference to the future judgment seems the more natural as marking the consummation of the redemptive work described in Colossians 1:20-22. Compare 1 Thessalonians 3:13, and Ephesians 5:27, which corresponds with the figure of the bride, the Lamb's wife, in Revelation 21:9sqq. This view is further warranted by the following words, if ye continue, etc., the final presentation being dependent on steadfastness.

Verse 23
Continue in the faith ( ἐπιμένετε τῇ πίστει )
The verb means to stay at or with ( ἐπί ). So Philemon 1:24, to abide by the flesh. See on Romans 6:1. The faith is not the gospel system (see on Acts 6:7), but the Colossians' faith in Christ. Your faith would be better.

Grounded and settled ( τεθελεωμένοι καὶ ἑδραῖοι )
For grounded, see on settle, 1 Peter 5:10; compare Luke 6:48, Luke 6:49; Ephesians 3:17. Settled, from ἕδρα aseat. Rev., steadfast. See 1 Corinthians 7:37; 1 Corinthians 15:58, the only other passages where it occurs. Compare ἑδραίωμα ground 1 Timothy 3:15. Bengel says: “The former is metaphorical, the latter more literal. The one implies greater respect to the foundation by which believers are supported; but settled suggests inward strength which believers themselves possess.”

Moved away ( μετακινούμενοι )
The present participle signifying continual shifting. Compare 1 Corinthians 15:58.

To every creature ( ἐν πάσῃ κτίσει )
Rev, correctly, in all creation. See on 2 Corinthians 5:17, and compare Colossians 1:15.

Verse 24
Who now
Omit who. Now is temporal: in the midst of my imprisonment and sufferings, after having become a minister of the Gospel, and having preached it.

In my sufferings
Not as our idiom, rejoice in, as rejoice in the Lord, but in the midst of; while enduring.

Fill up ( ἀνταναπληρῶ )
Only here in the New Testament. Lit., fill up in turn. Rev., on my part ( ἀντί ) Ἁναπληρόω tofill up occurs 1 Corinthians 14:16; 1 Corinthians 16:17; Galatians 6:2, and elsewhere. The double compound προσαναπληρόω tofill up by adding, 2 Corinthians 9:12(note); 2 Corinthians 11:9. Ἁντί onmy part offsets Christ in the next clause. Lightfoot explains well: “It signifies that the supply comes from an opposite quarter to the deficiency, and so describes the correspondence of the personal agents,” and not merely the correspondence of the supply with the deficiency.

That which is lacking of the afflictions of Christ ( τὰ ὑστερήματα τῶν θλίψεων τοῦ Χριστοῦ )
Lacking, lit., behind. Used with different compounds of πληρόω tofill, 1 Corinthians 16:17; 2 Corinthians 9:12; 2 Corinthians 11:9; Philemon 2:30. Of the afflictions of Christ. The afflictions which Christ endured; which belonged to Him: not Paul's afflictions described as Christ's because endured in fellowship with Him (Meyer); nor the afflictions which Christ endures in His Church (Alford, Ellicott, Eadie).

These afflictions do not include Christ's vicarious sufferings, which are never denoted by θλίψεις tribulationsThat which is lacking of the afflictions of Christ signifies that portion of Christ's ministerial sufferings which was not endured by Him in person, but is endured in the suffering of Christians in all generations in carrying out Christ's work. Compare 2 Corinthians 1:5, 2 Corinthians 1:7; Philemon 3:10. Hence those are mistaken interpretations which explain the filling up as a correspondence of the supply with the deficiency. The correspondence is between the two parties, Christ and His followers, and the supply does not correspond with the deficiency, but works toward supplying it. The point is not the identification of Paul with Christ in His sufferings (which is true as a fact), but the distinction between Paul and Christ. Hence the present tense, I am filling up, denoting something still in process. The full tale of sufferings will not be completed until the Church shall have finished her conflict, and shall have come up “out of great tribulation” to sit at the marriage-supper of the Lamb.

In my flesh
Connect with fill up.

For His body's sake, which is the Church
Σάρξ fleshis never used of a metaphorical organism like the Church, but σῶμα bodySee on flesh, Romans 7:5, sec. 3. In Colossians 1:22, flesh was used with body in order to define the reference of body to the fleshly human organism of Christ. Compare John 1:14. Here σῶμα bodyonly, defined by Church.

Verse 25
The dispensation ( οἰκονομίαν )
From οἶκος houseand νέμω todispense or manage. Hence οἰκονόμος ahouse-steward. Here the meaning is stewardship - the office of a steward or administrator in God's house. See on 1 Corinthians 9:17, and compare Luke 16:2-4; 1 Corinthians 4:1; Titus 1:7; 1 Peter 4:10. In Ephesians 3:2, the word is used of the divine arrangement or economy committed to Paul. In Ephesians 1:10of the divine government or regulation of the world.

For you ( εἰς ὑμᾶς )
Rev., more strictly, to youward. Connect with was given. The stewardship was assigned to me with you as its object. Compare Ephesians 3:2; Romans 15:16.

To fulfill ( πληρῶσαι )
Fully discharge my office, so that the divine intent shall be fully carried out in the preaching of the Gospel to the Gentiles no less than to the Jews. Compare fully preached, Romans 15:19.

Verse 26
The mystery
See on Romans 11:25. The kindred word μεμύημαι Ihave been initiated (A.V., instructed ) occurs Philemon 4:12, in the sense drawn from the technical use of the term, denoting the induction into pagan mysteries. Ignatius addresses the Ephesians as “fellow-initiates ( συμμύσται ), or students of the mysteries, with Paul” (Ephesians, 12). In the New Testament the word implies something which, while it may be obscure in its nature, or kept hidden in the past, is now revealed. Hence used very commonly with words denoting revelation or knowledge. So, “to know the mysteries,” Matthew 13:11; “revelation of the mystery,” Romans 16:25; made known, Ephesians 3:3, etc. In Colossians and Ephesians it is used, with a single exception, of the admission of the Gentiles to gospel privileges. Compare Romans 16:25, Romans 16:26.

From ages - generations ( ἀπὸ - αἰώνων - γενεῶν )
The unit and the factors: the aeon or age being made up of generations. Compare Ephesians 3:21, where the literal translation is unto all the generations of the age of the ages. The preposition ἀπὸ fromdiffers from πρό before(1 Corinthians 2:7), as marking the point from which concealment could properly begin. Before the beginning of the ages of the world the counsel of God was ordained, but not concealed, because there were no human beings from whom to conceal it. The concealment began from the beginning of the world, with the entrance of subjects to whom it could be a fact.

Verse 27
Would make known ( ἠθέλησεν γνωρίσαι )
Lit., willed to make known. Rev., was pleased. Hence the apostles who were called to make known the Gospel were such by the will of God (Colossians 1:1).

Riches
See on Romans 2:4.

Of the glory of this mystery among the Gentiles
The mystery of the admission of the Gentiles to the gospel covenant, now revealed through Paul's preaching, was divinely rich and glorious. This glory is the manifestation of the kingdom of Christ among the Gentiles as their inheritance (Colossians 1:12; compare Romans 8:18, Romans 8:21; 2 Corinthians 4:17). The richness exhibited itself in the free dispensation of the Gospel to the Gentile as well as to the Jew. It was not limited by national lines. Compare “the same Lord is rich unto all,” Romans 10:12; and beggarly elements, Galatians 4:9.

Which is Christ in you
The readings differ. Some read ὅς , masculine, which, referring to the riches: others ὃ , neuter, which, referring to mystery. The latter corresponds with Colossians 2:2, the mystery of God, Christ, etc. In either case the defining words are Christ in you, i.e., in the Gentiles; either as constituting the richness of glory in this mystery, or as being the essence of the myself itself. In you may be either within you, dwelling in your hearts, or among you. The latter accords with among the Gentiles, the former with dwell in your hearts, Ephesians 3:17. Compare Romans 8:10; 2 Corinthians 13:5; Galatians 4:19.

The hope of glory ( ἡ ἐλπὶς τῆς δόξης )
Lit., of the glory. The Gentiles, in receiving the manifestation of Christ, did not realize all its glory. The full glory of the inheritance was a hope, to be realized when Christ should appear “the second time unto salvation” (Hebrews 9:28). Compare 1 Timothy 1:1. Glory refers to the glory of the mystery; hence the glory, but with more emphasis upon the idea of the same glory consummated at Christ's coming - the glory which shall be revealed. See Romans 8:18; 2 Corinthians 4:17; 1 Peter 1:7
Verse 28
Warning ( νουθετοῦντες )
Rev., admonishing. See on Acts 20:31. Compare νουθεσίᾳ admonition Ephesians 6:4.

Every
Thrice repeated, in order to emphasize the universality of the Gospel against the intellectual exclusiveness encouraged by the false teachers. For similar emphatic repetitions of all or every, compare 1 Corinthians 10:1, 1 Corinthians 10:2; 1 Corinthians 12:13; Romans 9:6, Romans 9:7; Romans 11:32, etc.

In all wisdom ( ἐν πάσῃ σοφίᾳ )
In every form of wisdom. Thus opposed to the idea of esoteric and exoteric wisdom represented by the false teachers; higher knowledge for the few philosophic minds, and blind faith for the masses. In christian teaching the highest wisdom is freely open to all. Compare Colossians 2:2, Colossians 2:3.

Perfect
Compare 1 Corinthians 2:6, 1 Corinthians 2:7, and see note. There may be in this word a hint of its use in the ancient mysteries to designate the fully instructed as distinguished from the novices. Peter uses the technical word ἐπόπται eye-witnesseswhich designated one admitted to the highest grade in the Eleusinian mysteries, of those who beheld Christ's glory in His transfiguration, 2 Peter 1:16. From this point of view Bishop Lightfoot appropriately says: “The language of the heathen mysteries is transferred by Paul to the christian dispensation, that he may the more effectively contrast the things signified. The true Gospel also has its mysteries, its hierophants, its initiation; but these are open to all alike. In Christ every believer is τέλειος fullyinitiated, for he has been admitted as ἐπόπτης eye-witnessof its most profound, most awful secrets.”

Verse 29
I labor ( κοπιῶ )
Unto weariness. See on Luke 5:5. The connection with the following ἀγωνιζόμενος contendingin the arena, seems to show that I labor has the special sense of labor in preparing for the contest. The same combination occurs 1 Timothy 4:10, where the correct reading is ἀγωνιζόμεθα westrive for ὀνειδιζόμεθα wesuffer reproach; and there is a similar combination, Philemon 2:16, run and labor. So Ignatius, Epistle to Polycarp, 6: “Labor ye one with another ( συγκοπιᾶτε ); strive together ( συναθλεῖτε , see Philemon 1:27); run together, suffer together, go to rest together, arise together ” (the last two probably with reference to the uniform hours prescribed for athletes under training). So Clement of Rome: “Who have labored ( κοπιάσαντες ) much, and contended ( ἀγωνισάμενοι ) honorably” (ii. 7). See on 1 Corinthians 9:24-27.

Striving ( ἀγωνιζόμενος )
From ἀγών originally an assembly, a place of assembly, especially for viewing the games. Hence the contest itself, the word being united with different adjectives indicating the character of the contest, as ἱππικός ofhorses; γυμνικός gymnastic μουσικός ofmusic; χάλκεος , where the prize is a brazen shield, etc. Generally, any struggle or trial. Hence the verb means to enter a contest, to contend, to struggle. The metaphor is a favorite one with Paul, and, with the exception of three instances (Luke 13:24; John 18:36; Hebrews 12:1), the words ἀγών contestand ἀγωνίζομαι tocontend are found only in his writings. See 1 Timothy 6:12; 2 Timothy 4:7; 1 Corinthians 9:25(note); 1 Thessalonians 2:2.

Working ( ἐνέργειαν )
From ἐνεργής ἐν in ἔργον worklit. being in or at work. See on 1 Corinthians 16:9. Ἐνέργεια is the state of being at work; energy, efficiency. Used only of superhuman energy, good or evil.

Which worketh ( τὴν ἐνεργουμένην )
Kindred with the preceding. See on James 5:16.

02 Chapter 2 
Verse 1
I would that ye knew ( θέλω ὑμᾶς εἰδέναι )
Paul's more usual form of expression is, I would not have you to be ignorant. See on Romans 1:13.

What great conflict I have ( ἡλίκον ἀγῶνα ἔχω )
Rev., how greatly I strive. Ἡλίκον whatgreat, only here and James 3:5. Conflict, continuing the metaphor of Colossians 1:29. Here of inward conflict, anxiety, prayer, as Colossians 4:12.

Laodicaea
See on Revelation 3:14.

And for as many as ( καὶ ὅσοι )
Including all who come under the same category as the Colossians and Laodicaeans. Hence equivalent to all who, like yourselves, have not seen, etc. See, for a similar usage, Acts 4:6; Revelation 18:17. Indicating that the Colossians and Laodicaeans were both personally unknown to Paul.

Verse 2
Comforted ( παρακληθῶσιν )
Not so much tranquilized as braced. See on John 14:16.

Knit together ( συμβιβασθέντες )
See on proving, Acts 9:22. In the Septuagint it means to instruct, as Exodus 18:16; Deuteronomy 4:9; Isaiah 40:13(compare 1 Corinthians 2:16); Psalm 31:8. Used of putting together in one's mind, and so to conclude by comparison. Thus Acts 16:10, assuredly gathering, Rev., concluding.

Full assurance ( πληροφορίας )
Or fullness. See Hebrews 6:11; Hebrews 10:22.

Of understanding ( συνέσεως )
See on Mark 12:33; see on Luke 2:47.

To the acknowledgment ( εἰς ἐπίγνωσιν )
Wrong. Ἑπίγνωσις is the full knowledge, as Colossians 1:9(note). Rev., that they may know.

Of God
The best textual authorities add Χριστοῦ ofChrist. So Rev., of God, even Christ. Christ is in apposition with mystery. Compare Colossians 1:27.

Verse 3
Hid ( ἀπόκρυφοι )
Only here, Mark 4:22; Luke 8:17. Compare 1 Corinthians 2:7. Not to be joined with are, as A.V. Its position at the end of the sentence, and so far from are, shows that it is added as an emphatic secondary predicate. Hence, as Rev., in whom are all the treasures, etc., hidden. For a similar construction, see Colossians 3:1, “where Christ is on the right hand of God seated (there).” James 1:17, “Every perfect gift is from above, coming down.” Grammatically, hidden may be taken as an attribute of treasures; “in whom the hidden treasures are contained;” but the other is preferable. The words which immediately follow in Colossians 2:4, suggest the possibility that hidden may convey an allusion to the Apocrypha or secret writings of the Essenes, whose doctrines entered into the Colossian heresy. Such writings, which, later, were peculiar also to the Gnostics, contained the authoritative secret wisdom, the esoteric teaching for the learned few. If such is Paul's allusion, the word suggests a contrast with the treasures of christian wisdom which are accessible to all in Christ.

Wisdom and knowledge
See on Romans 11:33.

Verse 4
Beguile ( παραλογίζηται )
Only here and James 1:22. See note. Rev., delude. So Ignatius, speaking of the duty of obedience to the bishop, says: “He that fails in this, does not deceive the visible bishop, but attempts to cheat ( παραλογίζεται ) the Invisible” (Epistle to Magnesians, 3). The word is found in the Septuagint, Joshua 9:22; 1 Samuel 19:17; 2 Samuel 21:5.

Enticing words ( πιθανολογίᾳ )
Rev., persuasiveness of speech. Only here in the New Testament. In classical Greek, of probable argument as opposed to demonstration. So Plato: “Reflect whether you are disposed to admit of probability ( πιθανολογίᾳ ) and figures of speech in matters of such importance” (“Theaetetus,” 163). Compare 1 Corinthians 2:4.

Verse 5
Order ( τάξιν )
Or orderly array. A military metaphor, quite possibly suggested by Paul's intercourse with the soldiers in his confinement. See on Philemon 1:13.

Steadfastness ( στερέωμα )
Only here in the New Testament. See on 1 Peter 5:9. The kindred adjective στερεός solidoccurs 2 Timothy 2:19; Hebrews 5:12; 1 Peter 5:9; and the verb στερεόω tomake solid, Acts 3:7; Acts 16:5. The military metaphor is continued. Faith is represented as a host solidly drawn up: your solid front, close phalanx. The verb is found in this sense in the Apocrypha, Ezekiel href="/desk/?q=eze+13:5&sr=1">Ezekiel 13:5, where the noun has the sense of stronghold: “They stood not ἐν στερέωματι inthe stronghold.” So Psalm 17:2, “The Lord is my strength;” stronghold or bulwark. The firmament, Genesis 1:6; Ezekiel 1:22. In Esther 9:22, of the confirmation of a letter.

Verse 6
Ye received ( παρελάβετε )
By transmission from ( παρά ) your teachers.

Christ Jesus the Lord ( τὸν Χριστόν Ἱησοῦν τὸν Κὑριον )
The Christ, specially defined by the following words, thus emphasizing the personal Christ rather than the Gospel, because the true doctrine of Christ's person was perverted by the Colossian teachers. The Christ, even Jesus, the Lord.

Verse 7
Rooted - built up ( ἐῤῥιζωμένοι - ἐποικοδομούμενοι )
Note the change of metaphor from the solidity of military array to walking, rooting of a tree, and then to building. The metaphors of rooting and being founded occur together, Ephesians 3:17. Compare 1 Corinthians 3:9. In Jeremiah 1:10, ἐκριζοῦν toroot out is applied to a kingdom, and the words to build and to plant follow. It must be said that ῥιζόω tocause to take root is often used in the sense of firmness or fixedness without regard to its primary meaning. Built up. The preposition ἐπί uponindicates the placing of one layer upon another. See on Acts 20:32, and see on 1 Corinthians 3:9. Compare 1 Corinthians 3:10-14; Ephesians 2:20. note also the change of tenses: having been rooted (perfect participle), being (in process of) built up and strengthened (present participle).

In Him ( ἐν αὐτῶ )
Rather than upon Him, as might have been expected. In this and in the Ephesian epistle, Christ is represented as the sphere within which the building goes on. Compare Ephesians 2:20. The whole upbuilding of the Church proceeds within the compass of Christ's personality, life, and power.

Thanksgiving ( εὐχαριστίᾳ )
For Paul's emphasis on thanksgiving, see Romans 1:21; Romans 14:6; 2 Corinthians 1:11; 2 Corinthians 4:15; 2 Corinthians 9:11, 2 Corinthians 9:12; Ephesians 5:20; 1 Timothy 2:1, etc. Εὐχαριστός thankful εὐχαριστεῖν togive thanks, εὐχαριστία thanksgivingare found only in Paul's writings.

Verse 8
Beware ( βλέπετε )
Lit., see to it.

Lest any man spoil you ( μὴ τὶς ἔσται ὑμᾶς ὁ συλαγωγῶν )
The Greek is more precise and personal: lest there shall be any one that maketh spoil. So Rev. Συλαγωγέω tocarry off booty, only here in the New Testament. A very strong expression for the work of the false teachers; make you yourselves a booty. The A.V. is ambiguous, and might be taken to mean corrupt or damage you.

Philosophy and vain deceit ( τῆς φιλοσοφίας καὶ κενῆς ἀπάτης )
Rev. gives the force of the article, his philosophy: καὶ and is explanatory, philosophy which is also vain deceit. Hence the warning is not against all philosophy. Φιλοσοφία , philosophy, only here in the New Testament. It had originally a good meaning, the love of wisdom, but is used by Paul in the sense of vain speculation and with special reference to its being the name by which the false teachers at Colossae designated not only their speculative system, but also their practical system, so that it covered their ascetic practices no less than their mysticism. Bishop Lightfoot remarks upon the fact that philosophy, by which the Greeks expressed the highest effort of the intellect, and virtue ( ἀρετή ), their expression for the highest moral excellence, are each used but once by Paul, showing “that the Gospel had deposed the terms as inadequate to the higher standard, whether of knowledge or practice, which it had introduced.”

After the tradition
Connect with the whole phrase philosophy and vain deceit, as descriptive of its source and subject matter. Others connect with make spoil. The term is especially appropriate to the Judaeo-Gnostic teachings in Colossae, which depended for their authority, not on ancient writings, but on tradition. The later mystical theology or metaphysic of the Jews was called Kabbala, literally meaning reception or received doctrines, tradition.

Rudiments ( στοιχεῖα )
See on 2 Peter 3:10. Rudimentary teachings, as in Hebrews 5:12; applicable alike to Jewish and to Gentile teaching. Ceremonialism - meats, drinks, washings, Essenic asceticism, pagan symbolic mysteries and initiatory rites - all belonged to a rudimentary moral stage. Compare Colossians 2:11, Colossians 2:21, and Galatians 4:9.

Of the world
Material as contrasted with spiritual.

Verse 9
Fullness
See on Colossians 1:19.

Godhead ( θεότητος )
Only here in the New Testament. See on Romans 1:20, where θειότης divinityor godhood is used. Appropriate there, because God personally would not be known from His revelation in nature, but only His attributes - His majesty and glory. Here Paul is speaking of the essential and personal deity as belonging to Christ. So Bengel: “Not the divine attributes, but the divine nature.”

Bodily ( σωματικῶς )
In bodily fashion or bodily-wise. The verse contains two distinct assertions: 1. That the fullness of the Godhead eternally dwells in Christ. The present tense κατοικεῖ dwellethis used like ἐστιν is(the image), Colossians 1:15, to denote an eternal and essential characteristic of Christ's being. The indwelling of the divine fullness in Him is characteristic of Him as Christ, from all ages and to all ages. Hence the fullness of the Godhead dwelt in Him before His incarnation, when He was “in the form of God” (Philemon 2:6). The Word in the beginning, was with God and was God (John 1:1). It dwelt in Him during His incarnation. It was the Word that became flesh and dwelt among us, full of grace and truth, and His glory which was beheld was the glory as of the Only begotten of the Father (John 1:14; compare 1 John 1:1-3). The fullness of the Godhead dwells in His glorified humanity in heaven.

2. The fullness of the Godhead dwells in Him in a bodily way, clothed the body. This means that it dwells in Him as one having a human body. This could not be true of His preincarnate state, when He was “in the form of God,” for the human body was taken on by Him in the fullness of time, when “He became in the likeness of men” (Philemon 2:7), when the Word became flesh. The fullness of the Godhead dwelt in His person from His birth to His ascension. He carried His human body with Him into heaven, and in His glorified body now and ever dwells the fullness of the Godhead.

“O, for a sight, a blissful sight

Of our Almighty Father's throne!

There sits the Savior crowned with light,

Clothed in a body like our own.

“Adoring saints around Him stand,

And thrones and powers before Him fall;

The God shines gracious through the man,

And sheds sweet glories on them all.”

Watts

“What a contrast to the human tradition and the rudiments of the world” (Meyer). What a contrast to the spiritual agencies conceived as intermediate between God and men, in each of which the divine fullness was abridged and the divine glory shaded, in proportion to the remoteness from God in successive emanation.

Verse 10
Ye are complete in Him ( ἐστε ἐν αὐτῷ πεπληρωμένοι )
Rev., made full. Compare John 1:16; Ephesians 1:23; Ephesians 3:19; Ephesians 4:13. Not, ye are made full in Him, but ye are in Him, made full. In Him dwells the fullness; being in Him, ye are filled. Compare John 17:21; Acts 17:28.

Verse 11
Not made with hands
Compare Mark 14:58; 2 Corinthians 5:1. In allusion to the literal circumcision insisted on by the false teachers.

In the putting off ( ἐν τῇ ἀπεκδύσει )
Only here in the New Testament; and the kindred verb ἀπεκδύομαι toput off only Colossians 2:15and Colossians 3:9. The verb ἐκδύομαι means to strip off from one's self, as clothes or armor; ἐκ outof, having the force of getting out of one's garments. By the addition to the verb of ἀπό fromthere is added to the idea of getting out of one's clothes that of getting away from them; so that the word is a strong expression for wholly putting away from one's self. In the putting off, is in the act or process of. Not by.

The body of the sins of the flesh ( τοῦ σώματος τῶν ἁμαρτιῶν τῆς σαρκὸς )
Omit of the sins. The body of the flesh (compare on Colossians 1:22) is the body which consists of the flesh, flesh having its moral sense of that material part which is the seat and organ of sin, “the flesh with its passions and lusts” (Galatians 5:24; compare 1 John 2:16). See on Colossians 1:24. For the distinction between σῶμα bodyand σάρξ fleshsee on flesh, Romans 7:5, sec. 3.

In the circumcision of Christ ( ἐν τῇ περιτομῇ τοῦ Χριστοῦ )
The spiritual circumcision effected through Christ. See Ephesians 2:11; Philemon 3:3; Romans 2:29. In, as above. The fleshly circumcision removed only a portion of the body. In spiritual circumcision, through Christ, the whole corrupt, carnal nature is put away like a garment which is taken off and laid aside.

Verse 12
Buried ( συνταφέντες )
See on Romans 6:4. The aorist tense puts the burial as contemporaneous with the circumcision. Ye were circumcised when ye were buried, etc.

In baptism ( ἐν τῷ βαπτίσματι or βαπτισμῷ )
The article, the baptism points to the familiar rite, or may have the force of your.

Wherein also ( ἐν ᾧ καὶ )
Referring to baptism, not to Christ.

Ye were raised with Him ( συνηγέρθητε )
The burial and the raising are both typified in baptism. The raising is not the resurrection to eternal life at Christ's second coming, but the moral resurrection to a new life. This corresponds with the drift of the entire passage, with the figurative sense of buried, and with Romans 6:4, which is decisive.

Through the faith of the operation of God
Not the faith which God works, but your faith in God's working: faith in God's energy as displayed in Christ's resurrection. Hence the emphasis which is laid on faith in the resurrection. See 1 Corinthians 15:3, 1 Corinthians 15:4(note); Romans 10:9; Ephesians 1:19. Colossians 2:11, Colossians 2:12should be compared with Romans 6:2-6.

Verse 13
Dead ( νεκροὺς )
Morally, as Ephesians href="/desk/?q=eph+1:5&sr=1">Ephesians 1:5; Romans 6:11. In your sins ( ἐν τοῖς παραπτῶμασιν ) The best texts omit ἐν inand the dative is instrumental, through or by. Rev., through your trespasses. See on Matthew 6:14.

The uncircumcision of your flesh
That sinful, carnal nature of which uncircumcision was the sign, and which was the source of the trespasses. Compare Ephesians 2:11.

He quickened together ( συνεζωοποίησεν )
Only here and Ephesians 2:5. Endowed with a new spiritual life, as Colossians 2:12. This issues in immortal life. Compare Ephesians 2:6.

Having forgiven us ( χαρισάμενος ἡμῖν )
Freely ( χάρις gracefree gift ), as Luke 7:42; 2 Corinthians 2:7, 2 Corinthians 2:10; Colossians 3:13. Note the change of pronoun from you to us, believers generally, embracing himself. This change from the second to the first person, or, vice versa, is common in Paul's writings. See Colossians 1:10-13; Colossians 3:3, Colossians 3:4; Ephesians 2:2, Ephesians 2:3, Ephesians 2:13, Ephesians 2:14; Ephesians 4:31, Ephesians 4:32.

Verse 14
Blotting out ( ἐξαλείψας )
See on Acts 3:19: compare Revelation 3:5. The simple verb ἀλείφω means to anoint, see on John 11:2. Hence to besmear. The compounded preposition ἐξ means completely. The compound verb here is used by Thucydides of whitewashing a wall; 1 Chronicles 29:4, of overlaying walls with gold. The preposition also carries the sense of removal; hence to smear out; to wipe away.

The handwriting ( τὸ χειρόγραφον )
The A.V. has simply translated according to the composition of the noun, χείρ hand γράφω towrite. Properly an autograph, and specially a note of hand, bond. Compare 9:5. Transcribed, chirographus and chirographon it appears often in Latin authors, especially in law-books. So Juvenal, of a rascally neighbor, who declares his note of hand void, and the tablets on which it is written as so much useless wood (xvi., 41). Suetonius, of the promise of marriage given by Caligula to Ennia Naevia “under oath and bond” (chirographo“Caligula,” 12).
Of ordinances ( τοῖς δόγμασιν )
See on Luke href="/desk/?q=lu+2:1&sr=1">Luke 2:1. Lit., in ordinances; consisting in, or, as Rev., written in, as suggested by handwriting. As Paul declares this bond to be against us, including both Jews and Gentiles, the reference, while primarily to the Mosaic law, is to be taken in a wider sense, as including the moral law of God in general, which applied to the Gentiles as much as to the Jews. See Romans 3:19. The law is frequently conceived by Paul with this wider reference, as a principle which has its chief representative in the Mosaic law, but the applications of which are much wider. See on Romans 2:12. This law is conceived here as a bond, a bill of debt, standing against those who have not received Christ. As the form of error at Colossae was largely Judaic, insisting on the Jewish ceremonial law, the phrase is probably colored by this fact. Compare Ephesians 2:15.

Which was contrary to us ( ὃ ἦν ὑπεναντίον ἡμῖν )
He has just said which was against us ( το καθ ' ἡμῶν ); which stood to our debit, binding us legally. This phrase enlarges on that idea, emphasizing the hostile character of the bond, as a hindrance. Compare Romans 4:15; Romans 5:20; 1 Corinthians 15:56; Galatians 3:23. “Law is against us, because it comes like a taskmaster, bidding us do, but neither putting the inclination into our hearts nor the power into our hands. And law is against us, because the revelation of unfulfilled duty is the accusation of the defaulter, and a revelation to him of his guilt. And law is against us, because it comes with threatenings and foretastes of penalty and pain. Thus, as standard, accuser, and avenger it is against us” (Maclaren).

Took it out of the way ( αὐτὸ ἦρκεν ἐκ τοῦ μέσου )
Lit., out of the midst.

Nailing it to His cross ( προσηλώσας αὐτὸ τῷ σταυρῷ )
Rev., the cross. The verb occurs nowhere else. The law with its decrees was abolished in Christ's death, as if crucified with Him. It was no longer in the midst, in the foreground, as a debtor's obligation is perpetually before him, embarrassing his whole life. Ignatius: “I perceived that ye were settled in unmovable faith, as if nailed ( καθηλωμένους ) upon the cross of our Lord Jesus Christ, both in flesh and spirit” (To Smyrna, 1).

Verse 15
Having spoiled principalities and powers ( ἀπεκδυσάμενος τὰς ἀρχὰς καὶ τὰς ἐξουσίας )
For the verb spoiled, see on putting off, Colossians 2:11. The principalities and powers are the angelic hosts through whose ministry the law was given. See Deuteronomy 33:2; Acts 7:53; Hebrews 2:2; Galatians 3:19. Great importance was attached, in the later rabbinical schools, to the angels who assisted in giving the law; and that fact was not without influence in shaping the doctrine of angelic mediators, one of the elements of the Colossian heresy, which was partly Judaic. This doctrine Paul strikes at in Colossians 1:16; Colossians 2:10; here, and Colossians 2:18. God put off from himself, when the bond of the law was rendered void in Christ's crucifixion, that ministry of angels which waited on the giving of the law, revealing Christ as the sole mediator, the head of every principality and power (Colossians 2:10). The directness of the gospel ministration, as contrasted with the indirectness of the legal ministration, is touched upon by Paul in Galatians 3:19sqq.; 2 Corinthians 3:12sqq.; Hebrews 2:2.

He made a show of them ( ἐδειγμάτισεν )
Only here and Matthew 1:19, see note. The compound παραδειγματίζω toexpose to public infamy, is found Hebrews 6:6; and δεῖγμα examplein Judges 1:7. The word is unknown to classical Greek. The meaning here is to make a display of, exhibit. He showed them as subordinate and subject to Christ. Compare especially Hebrews 1:1-14throughout, where many points of contact with the first two chapters of this epistle will be found.

Openly ( ἐν παῤῥησίᾳ )
Or boldly. See on Philemon 1:8. Not publicly, but as by a bold stroke putting His own ministers, chosen and employed for such a glorious and dignified office, in subjection before the eyes of the world.

Triumphing over them ( θραιμβεύσας αὐτοὺς )
See on 2 Corinthians 2:14. If we take this phrase in the sense which it bears in that passage, leading in triumph, there seems something incongruous in picturing the angelic ministers of the law as captives of war, subjugated and led in procession. The angels “do His commandments and hearken unto the voice of His word.” But while I hold to that explanation in 2Corinthians, I see no reason why the word may not be used here less specifically in the sense of leading a festal procession in which all share the triumph; the heavenly ministers, though set aside as mediators, yet exulting in the triumph of the one and only Mediator. Even in the figure in 2Corinthians, the captives rejoice in the triumph. Compare Revelation 19:11. Our knowledge of the word θριαμβεύω is not so extensive or accurate as to warrant too strict limitations in our definition.

In it ( ἐν αὐτῷ )
The cross. Many expositors, however, render in Him, Christ. This I adopt as harmonizing with the emphatic references to Christ which occur in every verse from Colossians 2:5to Colossians 2:14; Christ, four times; in Him, four; in whom, two; with Him, three. In it is necessary only if the subject of the sentence is Christ; but the very awkward change of subject from God (quickened us together, Colossians 2:13) is quite unnecessary. God is the subject throughout.

Verse 16
Therefore
Conclusion from the canceling of the bond. The allusions which follow (Colossians 2:16-19) are to the practical and theoretical forms of the Colossian error, as in Colossians 2:9-15; excessive ritualism, asceticism, and angelic mediation.

Judge ( κρινέτω )
Sit in judgment.

Meat - drink ( βρώσει - πόσει )
Properly, eating, drinking, as 1 Corinthians 8:4; but the nouns are also used for that which is eaten or drunk, as John 4:32(see note); John 6:27, John 6:55; Romans 14:17. For the subject-matter compare Romans 14:17; 1 Corinthians 8:8; Hebrews 9:10, and note on Mark 7:19. The Mosaic law contained very few provisions concerning drinks. See Leviticus 10:9; Leviticus 11:34, Leviticus 11:36; Numbers 6:3. Hence it is probable that the false teachers had extended the prohibitions as to the use of wine to all Christians. The Essenes abjured both wine and animal food.

In respect ( ἐν μέρει )
See on 2 Corinthians 3:10. Lit., in the division or category.

Holyday ( ἑορτῆς )
Festival or feast-day. The annual festivals. The word holyday is used in its earlier sense of a sacred day.

New moon ( νουμηνίας )
Only here in the New Testament. The monthly festivals. The festival of the new moon is placed beside the Sabbath, Isaiah 1:13; Ezekiel 46:1. The day was celebrated by blowing of trumpets, special sacrifices, feasting, and religious instruction. Labor was suspended, and no national or private fasts were permitted to take place. The authorities were at great pains to fix accurately the commencement of the month denoted by the appearance of the new moon. Messengers were placed on commanding heights to watch the sky, and as soon as the new moon appeared, they hastened to communicate it to the synod, being allowed even to travel on the Sabbath for this purpose. The witnesses were assembled and examined, and when the judges were satisfied the president pronounced the words it is sanctified, and the day was declared new moon.

Sabbath days ( σαββάτων )
The weekly festivals. Rev., correctly, day, the plural being used for the singular. See on Luke 4:31; see on Acts 20:7. The plural is only once used in the New Testament of more than a single day (Acts 17:2). The same enumeration of sacred seasons occurs 1 Chronicles 23:31; 2 Chronicles 2:4; 2 Chronicles 31:3; Ezekiel 45:17; Hosea 2:11.

Verse 17
Which are
Explanatory. Seeing they are. Referring to all the particulars of Colossians 2:16.

Shadow of things to come
Shadow, not sketch or outline, as is shown by body following. The Mosaic ritual system was to the great verities of the Gospel what the shadow is to the man, a mere general type or resemblance.

The body is Christ's
The substance belongs to the Christian economy. It is derived from Christ, and can be realized only through union with Him.

Verse 18
Beguile of reward ( καταβραβευέτω )
Only here in the New Testament. From κατά against βραβεύω toact as a judge or umpire. Hence to decide against one, or to declare him unworthy of the prize. Bishop Lightfoot's rendering rob you of your prize, adopted by Rev., omits the judicial idea, which, however, I think must be retained, in continuation of the idea of judgment in Colossians 2:16, “let no man judge,” etc. The attitude of the false teachers would involve their sitting in judgment as to the future reward of those who refused their doctrine of angelic mediation. Paul speaks from the standpoint of their claim.

In a voluntary humility ( θέλων ἐν ταπεινοφροσύνῃ )
Render delighting in humility. This rendering is well supported by Septuagint usage. See 1 Samuel 18:22; 2 Samuel 15:26; 1 Kings 10:9; 2 Chronicles 9:8. It falls in, in the regular participial series, with the other declarations as to the vain conceit of the teachers; signifying not their purpose or their wish to deprive the Christians of their reward, but their vain enthusiasm for their false doctrine, and their conceited self-complacency which prompted them to sit as judges. The worship of angels involved a show of humility, an affectation of superior reverence for God, as shown in the reluctance to attempt to approach God otherwise than indirectly: in its assumption that humanity, debased by the contact with matter, must reach after God through successive grades of intermediate beings. For humility, see on Matthew 11:29.

Worship of angels ( θρησκείᾳ )
See on religious, James 1:26. Defining the direction which their humility assumed. The usage of the Septuagint and of the New Testament limits the meaning to the external aspects of worship. Compare Acts 26:5; James 1:27.

Intruding ( ἐμβατεύων )
Rev., dwelling in. Only here in the New Testament. It is used in three senses: 1. To step in or upon, thence to haunt or frequent. So Aeschylus: “A certain island which Pan frequents on its beach” (“Persae,” 449). 2. To invade. So in Apocrypha, 13:20; 14:31; 15:40. 3. To enter into for examination; to investigate or discuss a subject. So 2 Maccabees 2:30, and so Philo, who compares truth-seekers to well-diggers. Patristic writers use it of searching the heart, and of investigating divine mysteries. Byzantine lexicographers explain it by ζητέω toseek; ἐξερευνάω totrack out; σκοπέω toconsider. In this last sense the word is probably used here of the false teachers who professed to see heavenly truth in visions, and to investigate and discuss philosophically the revelation they had received.

Which he hath not seen
Not must be omitted: which he imagines or professes that he has seen in vision. Ironical. “If, as we may easily imagine, these pretenders were accustomed to say with an imposing and mysterious air, 'I have seen, ah! I have seen,' - in relating alleged visions of heavenly things, the Colossians would understand the reference well enough” (Findlay).

Vainly puffed up ( εἰκὴ φυσιούμενος )
Vainly characterizes the emptiness of such pretension; puffed up, the swelling intellectual pride of those who make it. See on 1Corinthians href="/desk/?q=1co+4:6&sr=1">1 Corinthians 4:6; and compare 1 Corinthians 8:1. The humility is thus characterized as affected, and the teachers as charlatans.

By his fleshly mind ( ὑπὸ τοῦ νοὸς τῆς σαρκὸς αὐτοῦ )
Lit., by the mind of his flesh. The intellectual faculty in its moral aspects as determined by the fleshly, sinful nature. See on Romans 8:23. Compare Romans 7:22-25; Romans 8:7. The teachers boasted that they were guided by the higher reason. Paul describes their higher reason as carnal.

Verse 19
Holding the head ( κρατῶν τὴν κεφαλήν )
Holding by or fast, as commonly in the New Testament. Compare Sophocles: “If thou art to rule ( ἄρξεις ) this land, even as thou holdest it ( κρατεῖς “Oedipus Tyrannus,” 54). The head, Christ as contrasted with the angelic mediators.

From whom ( ἐξ οὗ )
Fixing the personal reference of the head to Christ. Compare Ephesians 4:16.

By joints and bands ( διὰ τῶν ἁφῶν καὶ συνδέσμων )
Joints ( ἁφῶν ) only here and Ephesians 4:16. The word means primarily touching, and is used in classical Greek of the touch upon harpstrings, or the grip of a wrestler. Not quite the same as joints in the sense of the parts in contact, but the relations between the adjacent parts. The actual connection is expressed by bands or ligaments.

Ministered ( ἐπιχορηγουμένον )
See on add, 2 Peter 1:5. Rev., supplied.

Knit together
See on Colossians 2:2. “The discoveries of modern physiology have invested the apostle's language with far greater distinctness and force than it can have worn to his own contemporaries. Any exposition of the nervous system more especially reads like a commentary on the image of the relations between the body and the head. At every turn we meet with some fresh illustration which kindles it with a flood of light. The volition communicated from the brain to the limbs, the sensations of the extremities telegraphed back to the brain, the absolute mutual sympathy between the head and the members, the instantaneous paralysis ensuing, on the interruption of continuity, all these add to the completeness and life of the image” (Lightfoot).

Verse 20
Ye be dead ( ἀπεθάνετε )
Rev., more correctly, ye died; the aorist tense indicating a definite event. Paul uses the word died in many different relations, expressing that with which death dissolves the connection. Thus, died unto sin, unto self, unto the law, unto the world.

Rudiments of the world
Elementary teachings and practices the peculiar sphere of which is the world. World ( κόσμου ) has its ethical sense, the sum-total of human life in the ordered world, considered apart from, alienated from, and hostile to God, and of the earthly things which seduce from God. See on John 1:9.

Are ye subject to ordinances ( δογματίζεσθε )
Only here in the New Testament. Rev., subject yourselves. Better passive, as emphasizing spiritual bondage. Why do ye submit to be dictated to? See on 1 Corinthians 1:22, where the imperious attitude of the Jews appears in their demanding credentials of the Gospel as sole possessors of the truth. The ordinances include both those of the law and of philosophy.

Verse 21
Touch - taste - handle ( ἅψῃ - γεύσῃ - θίγῃς )
Ἅπτομαι , A.V., touch, is properly to fasten one's self to or cling to. So John 20:17(note). Frequently rendered touch in the New Testament, and used in most cases of Christ's touching or being touched by the diseased. To get hands on so as to injure, 1 John 5:18. To have intercourse with, 1 Corinthians 7:1; 2 Corinthians 6:17. Thus, in every case, the contact described exerts a modifying influence, and a more permanent contact or effect of contact is often implied than is expressed by touch. “The idea of a voluntary or conscious effort is often involved.” No single English word will express all these phases of meaning. Handle comes, perhaps, as near as any other, especially in its sense of treatment, as when we say that a speaker or writer handles a subject; or that a man is roughly handled by his enemies. This wider and stronger sense does not attach to θιγγάνειν A.V., handle, though the two words are sometimes used interchangeably, as Exodus 19:12, and though θιγγάνειν also implies a modifying contact, unlike ψηλαφάω , which signifies to touch with a view of ascertaining the quality of the object; to feel after, to grope. See Luke 24:39; Acts 17:27. Thus ψηλαφίνδα is blind-man's-bluff. The contact implied by θιγγάνειν is more superficial and transitory. It lies between ἅπτομαι and ψηλαφάω . Thus we have here a climax which is lost in the A.V. Handle not, taste not, do not even touch. Rev., handle not, nor taste, nor touch.

Verse 22
Which things
Meats, drinks, etc.

Are to perish ( ἐστιν εἰς φθορὰν )
Lit., are for corruption; destined for ( εἰς ) Corruption, in the physical sense of decomposition.

With the using ( τῇ ἀποχρήσει )
Only here in the New Testament. Rather, using up, consumption. Their very using destroys them. Which things-using form a parenthesis.

After the commandments and doctrines ( κατὰ τὰ ἐντάλματα καὶ διδασκαλίας )
Connect with Colossians 2:20, Colossians 2:21. Ἑντάλματα are specific injunctions. Rev., better, precepts: διδασκαλίας , more general, doctrinal instructions. Both answer to the rudiments of the world (Colossians 2:20). Compare Matthew 15:1-20; Mark 7:1-23.

Verse 23
Which things ( ἅτινα )
The double relative classifies, putting these precepts and teachings, and all that are like them, in one category: a class of things which. For similar usage, see Galatians 4:24; Galatians 5:19; Philemon 4:3.

Have a show of wisdom ( ἐστιν λόγον ἔχοντα σοφίας )
Lit., are having a reputation for wisdom. The finite verb are, with the participle having, denotes what is habitual, and marks the permanent quality of these precepts, etc. Λόγον , A.V., show, is rather plausible reason, a show of reason, and hence a reputation. They pass popularly for wisdom.

Will-worship ( ἐθελοθρησκείᾳ )
Only here in the New Testament. Worship self-imposed or volunteered. Similar compounds of ἐθέλω towill sometimes carry the meaning of pretence, unreality; as ἐθελόκωφος pretendingdeafness; ἐθελορήτωρ apretentious orator. Augustine makes hybrid Latin compounds, as thelodives, one who takes on the airs of a rich man; thelosapiens, one who affects wisdom. More commonly, however, the sense is that of voluntariness or officiousness. Thus Thucydides says that Pithias acted as ἐθελοπρόξενος voluntaryagent or representative of the Athenians (iii., 70). Εθελοκίνδυνος is running voluntarily into danger, foolhardy: ἐθελοδουλεία is voluntary slavery. The idea of pretense seems to be involved here along with that of self-chosen worship.

Humility
Voluntary and affected.

And neglecting ( καὶ ἀφειδίᾳ )
Only here in the New Testament. From ἀ notand φείδομαι tospare. Hence unsparing treatment or severity. Also used for lavishness, extravagance of means and of life. So Thucydides: “The running aground of the ships was reckless ( ἀφειδὴς .” iv. 26). Neglecting is wrong. Rev., correctly, severity. The καὶ andbefore severity is doubtful. If omitted, severity to the body defines have a reputation for wisdom, the outward austerity being that which makes the popular impression of a higher wisdom.

In any honor ( ἐν τιμῇ τινὶ )
Rev., better, of any value. The real value of these ascetic practices contrasted with their popular estimation. Price or value is the original meaning of τιμή , and its use in this sense is frequent in classical Greek. So in the New Testament, as Matthew 27:9, “the price of Him who was priced ( τετιμημένου ).” In Paul, 1 Corinthians 6:20; 1 Corinthians 7:23. The idea of value appears in 1 Peter 1:19. “Ye were redeemed - with the precious ( τιμίῳ ) blood of Christ;” something of real and adequate value. So 1 Peter 2:4, of Christ as the living stone, precious ( ἔντιμον ), of recognized value.

To the satisfying ( πρὸς πλησμονὴν )
To means as a remedy against. Πλησμονὴν denotes repletion, surfeiting. Paul says that these ascetic observances, while they appeal to men as indications of superior wisdom and piety, have no value as remedies against sensual indulgence.

03 Chapter 3 
Verse 1
Be risen ( συνηγέρθητε )
Rev., correctly, were raised. See Colossians 2:12. In their baptism in which they died (Colossians 2:20). Compare Romans 6:2sqq.

Sitteth ( ἐστιν καθήμενος )
According to the A.V. the literal rendering would be is sitting. Is, however, must be taken separately; where Christ is, seated. Seated is a secondary predicate, as hidden in Colossians 2:3. Compare Ephesians 2:4-6; Revelation 3:21.

Verse 2
Set your affection ( φρονεῖτε )
Lit., be minded, think. As Rev., set your mind. Seek marks the practical striving; set your mind, the inward impulse and disposition. Both must be directed at things above. “You must not only seek heaven, you must think heaven” (Lightfoot). Compare Philemon 3:19, Philemon 3:20.

Verse 3
Ye are dead ( ἀπεθάνετε )
Rev., correctly, ye died, as Colossians 2:20.

Is hid ( κέκρυπται )
Your new spiritual life is no longer in the sphere of the earthly and sensual, but is with the life of the risen Christ, who is unseen with God. Compare Philemon 3:20.

Verse 4
Who is our life ( ζωὴ )
See on John 1:4. The life is not only with Christ, it is Christ. Compare John 14:6; 2 Corinthians 4:10, 2 Corinthians 4:11; 1 John 5:11, 1 John 5:12. For the change of person, our for your, see on Colossians 2:13.

Shall appear ( φανερωθῇ )
Rev., correctly, shall be manifested. Compare 1 John 3:2, note. See on Romans 3:21.

In glory
Compare Romans 8:17.

Verse 5
Mortify ( νεκρώσατε )
Only here, Romans 4:19; Hebrews 11:12. Mortify is used in its literal sense of put to death. So Erasmus: “Christ was mortified and killed.” And Shakespeare:

“ - his wildness mortified in him,

Seemed to die too.”

“1 Henry V., 1, 26 ”

Members ( μέλη )
See on Romans 6:13. The physical members, so far as they are employed in the service of sin. The word falls in with the allusions to bodily austerities in ch. 2.

Which are upon the earth
Compare Colossians 3:2. The organs of the earthly and sensuous life.

Fornication, etc.
In apposition with members, denoting the modes in which the members sinfully exert themselves.

Inordinate affection, evil concupiscence ( πάθος, ἐπιθυμίαν κακήν ).
See on Romans 1:26.

And covetousness ( καὶ πλεονεξίαν )
And has a climactic force; and especially; see on Romans 1:29.

Which is ( ἥτις ἐστιν )
The compound relative, explanatory and classifying. Seeing it stands in the category of. Compare Ephesians 5:5.

Idolatry
See on 1 Corinthians 5:10.

Verse 6
Wrath - cometh
Compare Romans 1:18. The present tense denotes the certainty of the future event, as Matthew 17:11; John 4:21. The best texts omit upon the children of disobedience.

Verse 7
In the which ( ἐν οἷς )
The omission of upon the children, etc., necessitates the reference to which things (Colossians 3:6) Otherwise we might render among whom.

Walked - lived
Walked, referring to their practice, lived, to their condition. Their conduct and their condition agreed. Compare Galatians 5:25.

Verse 8
Put off ( ἀπόθεσθε )
Compare Romans 13:12; Ephesians 4:22, Ephesians 4:25; Hebrews 12:1; James 1:21; 1 Peter 2:1.

Anger, wrath ( ὀργὴν, θυμὸν )
See on John 3:36.

Malice ( κακίαν )
See on naughtiness, James 1:21.

Blasphemy ( βλασφημίαν )
See on Mark 7:22. Compare Romans 3:8; Romans 14:16; 1 Corinthians 4:13; Ephesians 4:31. Rev. railing.

Filthy communication ( αἰσχρολογίαν )
Only here in the New Testament. Not merely filthy talking, as A.V., but foul-mouthed abuse. Rev., shameful speaking.

Out of your mouth
Construe with the preceding word. As Colossians 2:20-22suggests Christ's words in Matthew href="/desk/?q=mt+15:11&sr=1">Matthew 15:11, Matthew 15:18.

Verse 9
Seeing that ye have put off ( ἀπεκδυσάμενοι )
See on Colossians 2:15.

The old man
See on Romans 6:6.

Verse 10
New ( νέον )
See on Matthew 26:29. Compare Ephesians 5:24.

Is renewed ( ἀνακαινούμενον )
Rev., better, giving the force of the present participle, is being renewed: in process of continuous renewal. The word καινός newwhich enters into the composition of the verb, gives the idea of quality. Compare 2 Corinthians 4:16, and the contrast in Ephesians 4:22.

In knowledge ( εἰς ἐπίγνωσιν )
Rev., correctly, unto knowledge, the end to which the renewal tended. Compare Ephesians 4:13.

After the image
Construe with renewed. Compare Ephesians 4:24, and see Genesis 1:26, Genesis 1:27.

Verse 11
Where there is ( ὅπου ἔνι )
Where, in the renewed condition; there is, better, as Rev., can be: ἔνι strengthened from ἐν insignifies not merely the fact but the impossibility: there is no room for.

Greek, Jew, etc.
Compare Galatians 3:28. National, ritual, intellectual, and social diversities are specified. The reference is probably shaped by the conditions of the Colossian church, where the form of error was partly Judaistic and ceremonial, insisting on circumcision; where the pretense of superior knowledge affected contempt for the rude barbarian, and where the distinction of master and slave had place as elsewhere.

Circumcision
For the circumcised. So Romans 4:12; Ephesians 2:11; Philemon 3:3.

Barbarian, Scythian
See on 1 Corinthians 14:11. The distinction is from the Greek and Roman point of view, where the line is drawn by culture, as between the Jew and the Greek it was drawn by religious privilege. From the former stand-point the Jew ranked as a barbarian. Scythian. “More barbarous than the barbarians” (Bengel). Hippocrates describes them as widely different from the rest of mankind, and like to nothing but themselves, and gives an absurd description of their physical peculiarities. Herodotus describes them as living in wagons, offering human sacrifices, scalping and sometimes flaying slain enemies, drinking their blood, and using their skulls for drinking-cups. When a king dies, one of his concubines is strangled and buried with him, and, at the close of a year, fifty of his attendants are strangled, disemboweled, mounted on dead horses, and left in a circle round his tomb. The Scythians passed through Palestine on their road to Egypt, b.c. 600, and a trace of their invasion is supposed to have existed in the name Scythopolis, by which Beth Shean was known in Christ's time. Ezekiel apparently refers to them (38,39) under the name Gog, which reappears in Revelation. See on Revelation 20:8.

Verse 12
Bowels of mercies ( σπλάγχνα οἰκτιρμοῦ )
See on 1 Peter 3:8; see on 2 Corinthians 1:3. Rev., a heart of compassion.

Kindness ( χρηστότητα )
See on Romans 3:12.

Meekness ( πραΰ́τητα )
See on Matthew 5:5.

Long-suffering ( μακροθυμίαν )
See on James 5:7.

Verse 13
One another - one another ( ἀλλήλων - ἑαυτοῖς )
Lit., one another - yourselves. For a similar variation of the pronoun see Ephesians 4:32; 1 Peter 4:8-10. The latter pronoun emphasizes the fact that they are all members of Christ's body - everyone members one of another - so that, in forgiving each other they forgive themselves.

Quarrel ( μομφήν )
Only here in the New Testament. Cause of blame. Rev., complaint. The A.V. uses quarrel in its earlier sense of cause of complaint. So Shakespeare:

“The lady Beatrice hath a quarrel to you.”

“Much Ado,” ii., 1.

“Against whom comest thou, and what's thy quarrel?”

“Richard II.,” i., 3, 33.

Holinshed: “He thought he had a good quarrel to attack him.” It was used of a plaintiff's action at law, like the Latin querela.
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Verse 14
Above all ( ἐπὶ πᾶσιν )
According to the metaphor of the garment. Over all, like an upper garment, put on, etc.

Charity
See on 1 Corinthians 13:1.

Bond of perfectness ( σύνδεσμος τῆς τελειότητος )
Love embraces and knits together all the virtues. Τελειότης perfectnessis a collective idea, a result of combination, to which bond is appropriate. Compare Plato: “But two things cannot be held together without a third; they must have some bond of union. And the fairest bond is that which most completely fuses and is fused into the things which are bound” (“Timaeus,” 31).

Verse 15
Peace of Christ
Which comes from Christ. See John 14:27; Ephesians 2:14.

Rule ( βραβεύετω )
Lit., be umpire. Only here in the New Testament. See on Colossians 2:18. The previous references to occasions for meekness, long-suffering, forbearance, forgiveness, etc., indicate a conflict of passions and motives in the heart. Christ is the one who adjusts all these, so that the metaphorical sense is appropriate, as in Colossians 2:18.

Called in one body
See Ephesians 4:4. So that ye are in one body according to your call.

Verse 16
The word of Christ
The only occurrence of the phrase. The word spoken by Christ.

Richly
See on Romans 2:4, and compare Colossians 1:27.

In all wisdom
Some connect with the preceding words, others with the following - in all wisdom, teaching, etc. The latter seems preferable, especially in view of Colossians 1:28, where the phrase occurs teaching and admonishing in all wisdom; because the adverb richly forms an emphatic qualification of dwell in, and so appropriately terminates the clause; and because the whole passage is thus more symmetrical. “Dwell in has its single adverb richly, and is supported and expanded by two coordinate participial clauses, each of which has its spiritual manner or element of action (in all wisdom, in grace ) more exactly defined” (Ellicott).

Admonishing
See on Colossians 1:28. The participles teaching and admonishing are used as imperatives, as Romans 12:9-13, Romans 12:16-19; Ephesians 4:2, Ephesians 4:3; Hebrews 13:5; 1 Peter 3:1, 1 Peter 3:7, 1 Peter 3:9, 1 Peter 3:16.

One another ( ἑαυτούς )
Yourselves. See on Colossians 3:13.

Psalms
See the parallel passage, Ephesians 5:19. A psalm was originally a song accompanied by a stringed instrument. See on 1 Corinthians 14:15. The idea of accompaniment passed away in usage, and the psalm, in New-Testament phraseology, is an Old-Testament psalm, or a composition having that character. A hymn is a song of praise, and a song ( ᾠδή ode) is the general term for a song of any kind. Hymns would probably be distinctively Christian. It is supposed by some that Paul embodies fragments of hymns in his epistles, as 1 Corinthians 13:1-13; Ephesians 5:14; 1 Timothy 3:16; 2 Timothy 2:11-14. James 1:17, and Revelation 1:5, Revelation 1:6; Revelation 15:3, are also supposed to be of this character. In both instances of his use of ᾠδή songPaul adds the term spiritual. The term may, as Trench suggests, denote sacred poems which are neither psalms nor hymns, as Herbert's “Temple,” or Keble's “Christian Year.” This is the more likely, as the use of these different compositions is not restricted to singing nor to public worship. They are to be used in mutual christian teaching and admonition.

With grace ( ἐν τῇ χάριτι )
Lit., the grace. The article limits the meaning to the grace of God. With grace begins the second participial clause.

Verse 17
In the name
See on Matthew 28:19.

Giving thanks
Notice the emphasis on the duty of thanksgiving placed at the close of the exhortations. See Colossians 1:12; Colossians 2:7; Colossians 3:15; Colossians 4:2.

Verse 18
Wives, etc.
Compare the parallel passages, 1 Peter 2:18-3:7; Titus href="/desk/?q=tit+2:1-5&sr=1">Titus 2:1-5.

Is fit ( ἀνῆκεν )
See on Philemon 1:8. The imperfect tense, was fitting, or became fitting, points to the time of their entrance upon the christian life. Not necessarily presupposing that the duty remained unperformed. Lightfoot illustrates by ought, the past tense of owed, and says, “the past tense perhaps implies an essential a priori obligation.”

In the Lord
Connect with is fitting, and compare well-pleasing in the Lord, Colossians 3:20.

Verse 19
Be not bitter ( μὴ πικραίνεσθε )
Lit., be not embittered. Used only here by Paul. Elsewhere only in Revelation. The compounds παραπικραίνω toexasperate, and παραπικρασμός provocationoccur only in Hebrews 3:16; Hebrews 3:8, Hebrews 3:15. Compare Ephesians 4:31.

Verse 20
This is well pleasing
Expanded in Ephesians 6:2, Ephesians 6:3. Unto the Lord should be in the Lord.

Verse 21
Provoke to anger ( ἐρεθίζετε )
Only here and 2 Corinthians 9:2, where it is used of stirring up to good works. To anger is added by A.V.

Be discouraged ( ἀθυμῶσιν )
Only here in the New Testament. Lose heart, or become dispirited.

Verse 22
Masters ( κυρίοις )
See on Lord, 2 Peter 2:1, and see on Matthew 21:3. Κύριος Lordand δεσπότης mastercame to be used interchangeably in the New Testament, though originally the latter involved such authority as is implied in our use of despot, or in the relation of a master to a slave. The Greeks applied δεσπότης only to the gods.

With eye-service ( ἐν ὀφθαλμοδουλείαις )
Only here and Ephesians 6:6. The word seems to have been coined by Paul.

Men pleasers ( ἀνθρωπάρεσκοι )
Only here and Ephesians 6:6. Compare Plato: “And this art he will not attain without a great deal of trouble, which a good man ought to undergo, not for the sake of speaking and acting before men, but in order that he may be able to say what is acceptable to God, and always to act acceptably to Him as far as in him lies. For there is a saying of wiser men than ourselves, that a man of sense should not try to please his fellow-servants (at least this should not be his first object), but his good and noble masters” (“Phaedrus,” 273).

Singleness ( ἁπλότητι )
See on Romans 12:8. Without duplicity or doubleness.

Fearing the Lord ( τὸν Κύριον )
The one Master contrasted with the masters ( κυρίοις ) according to the flesh. The parallel in Ephesians 6:5, has as unto Christ.

Verse 23
Ye do - do it ( ποιῆτε - ἐργάζεσθε )
Rev., correctly, ye do - work; the latter being the stronger term as opposed to idleness. See on James 2:9. An idle man may do. Compare ἐργασία diligence Luke 12:58.

Heartily ( ἐκ ψυχῆς )
Lit., from the soul. With a personal interest. Note that the apostle uses both heart ( καρδίας , Colossians 3:22) and soul ( ψυχῆς ); and in Ephesians 6:7, adds μετ ' εὐνοίας withgood disposition (A.V., good will ). See on Romans 11:3; see on Romans 7:23; see on Romans 1:21. Compare σύμψυχοι ofone accord, Philemon 2:2; ἰσόψυχον like-minded Philemon 2:20; μιᾷ ψυχῇ withone mind, Philemon 1:27.

Verse 24
Of the inheritance
Which consists or is in the inheritance. Compare the similar construction, Colossians 1:12. See Matthew 21:35-38, where the δοῦλος bond-servantand the κληρονόμος heirare contrasted; and Romans 8:15-17; Galatians 4:1-7.

For ye serve ( γὰρ δουλεύετε )
Omit for. Some take the verb as imperative, serve ye; but the indicative is better as explaining from the Lord.

Verse 25
He that doeth wrong ( ὁ ἀδικῶν )
Compare Philemon 1:18. The reference is primarily to the slave; but the following clause extends it to the master. If the slave do wrong, he shall be punished; but the master who does wrong will not be excused, for there is no respect of persons. Tychicus, who carried this letter to Colossae, carried at the same time the letter to Philemon, and escorted Onesimns to his master.

Shall receive ( κομίσεται )
See on 1 Peter 1:8. Compare Ephesians 6:8.

Respect of persons
See on James 2:1. In the Old Testament it has, more commonly, a good sense, of kindly reception, favorable regard. In the New Testament always a bad sense, which came to it through the meaning of mask which attached to πρόσωπον facei0.

04 Chapter 4 
Verse 1
Masters, etc.
The best texts attach this verse to the preceding chapter.

Render ( παρέχεσθε )
The Greek implies on your part.

Equal ( τὴν ἰσότητα )
Lit., the equality. Not equality of condition, but the brotherly equality growing out of the Christian relation in which there is neither bond nor free. See on Philemon 1:16.

Verse 2
Continue ( προσκαρτερεῖτε )
See on Acts 1:14. Compare Acts 2:42, Acts 2:46; Acts 6:4; Romans 12:12; Romans 13:6; 1 Thessalonians 5:17. Rev., correctly, continue steadfastly.

Watching ( γρηγοροῦντες )
See on Mark 13:35; see on 1 Peter 5:8. In Ephesians 6:18, ἀγρυπνοῦντες watchingis used, on which see Mark 13:33.

Therein ( ἐν αὐτῇ )
In prayer. Compare thereunto, Ephesians 6:18.

Verse 3
Door of utterance ( θύραν τοῦ λόγου )
Rev., better, a door for the world. Compare 1 Corinthians 16:9; 2 Corinthians 2:12; Revelation 3:8. See also entering in, 1 Thessalonians 1:9; 1 Thessalonians 2:1. And the parallel passage, Ephesians 6:19. There may be an allusion to a release from imprisonment.

Verse 4
That I may make it manifest ( ἵνα φανερώσω )
Compare speak boldly, Ephesians 6:20. That connects with the clause that God-Christ.

Verse 5
In wisdom ( ἐν σοφίᾳ )
Compare Ephesians 5:15, as wise.

Those that are without ( τοὺς ἔξω )
As 1 Corinthians 5:12, 1 Corinthians 5:13; 1 Thessalonians 4:12. Compare τοὺς ἔσω thosewithin, 1 Corinthians 5:12.

Redeeming the time ( τὸν καιρὸν ἐξαγοραζόμενοι )
Compare Ephesians 5:16, and Daniel 2:8, Sept. The word is used in the New Testament only by Paul, Galatians 3:13; Galatians 4:5; Ephesians 5:16. The compounded preposition ἐξ has the meaning out of; as Galatians 3:13, “Christ redeemed us out of the curse,” etc., and out and out, fully. So here and Ephesians 5:16, buy up. Rev., in margin, buying up the opportunity. The favorable opportunity becomes ours at the price of duty.

Verse 6
Seasoned with salt ( ἅλατι ἠρτυμένος )
Both words only here in Paul. The metaphor is from the office of salt in rendering palatable. Both in Greek and Latin authors, salt was used to express the pungency and wittiness of speech. Horace speaks of having praised a poet for rubbing the city with abundant salt, i.e., for having wittily satirized certain parties so as to make them smart as if rubbed with salt, and so as to excite the laughter of those who are not hit (“Satires,” 1 x., 3). Lightfoot gives some interesting citations from Plutarch, in which, as here, grace and salt are combined. Thus: “The many call salt χάριτας gracesbecause, mingled with most things, it makes them agreeable and pleasant to the taste.” Seasoned is, literally, prepared. It is not likely that the fact has any connection with this expression, but it is interesting to recall Herodotus' story of a salt lake in the neighborhood of Colossae, which has been identified, and which still supplies the whole surrounding country with salt (vii., 30). The exhortation to well-seasoned and becoming speech is expanded in Ephesians 4:29; Ephesians 5:4, in a warning against corrupt communication.

Verse 7
Tychicus
Mentioned Acts 20:4; Ephesians 6:21; 2 Timothy 4:12; Titus 3:12.

Minister ( διάκονος )
Probably to Paul himself. Compare Acts 19:22; Acts 20:4. Scarcely in the official sense of deacon.

Fellow-servant ( σύνδουλος )
Used by Paul only here and Colossians 1:7, of Epaphras. By this term he designates Tychicus as, in common with himself, a servant of Jesus Christ. Probably not with a strict, but with a quasi official reference.

Verse 8
I have sent
Epistolary aorist. Tychicus carried the letter.

He might know your estate ( γνῷ τὰ περὶ ὑμῶν )
The correct reading is γνῶτε τὰ περὶ ἡμῶν yemight know the things about us, or our estate. Compare Ephesians 6:21.

Verse 9
Onesimus
See on Philemon 1:10.

The faithful and beloved brother
Whom the Colossians had known only as the worthless, runaway slave. See Philemon 1:11, Philemon 1:16.

Verse 10
Aristarchus, my fellow-prisoner
See on Philemon 1:23, Philemon 1:24. Unnecessary difficulty is made over the fact that the term fellow-prisoner is applied to Epaphras in Philemon 1:23, and not to Aristarchus; while here the case is reversed. It is not necessary to suppose that the two had changed places, or that the captivity was voluntary, if a literal captivity was meant. All the three terms fellow-prisoner, fellow-servant, fellow-worker - might be applied to both; and, as Dwight remarks, “Reasons unknown to us may easily have determined the use of one word or the other, independently of the question as to the particular time when they were in imprisonment.”

Mark
See on Philemon 1:24.

Sister's son ( ἀνεψιός )
Only here in the New Testament. Rev., correctly, cousin. The sense of nephew did not attach to the word until very late. Lightfoot remains that this incidental notice explains why Barnabas should have taken a more favorable view of Mark's defection than Paul, Acts 15:37, Acts 15:39.

Verse 11
Jesus Justus
Not mentioned elsewhere. The only one of these names not mentioned in the salutations of the Epistle to Philemon.

Have been a comfort ( ἐγενήθησαν παρηγορία )
Παρηγορία comfortonly here in the New Testament. Properly, an address, an exhortation: an exhortation for the purpose of encouraging: hence a comfort. Plutarch, in his “Life of Cimon,” uses it with πένθους griefa comfort, for grief; and in his “Life of Pericles,” of consolation for a dead son. Aretaeus, a medical writer, of the assuaging of a paroxysm. This word, and the kindred adjectives παρηγορικός and παρηγορητικός soothingare common in medical writings. So Galen, of soothing fictions, pretenses to quiet the diseased. Have been is, more strictly, have proved.

Verse 12
Laboring fervently ( ἀγωνιζόμενος )
Rev., striving. See on Colossians 1:29; see on Colossians 2:1. Compare Romans 15:30.

Perfect ( τέλειοι )
See on 1 Corinthians 2:6, 1 Corinthians 2:7; see on 1 Corinthians 1:28.

Complete ( πεπληροφορημένοι )
See on most surely believed, Luke 1:1; and compare full assurance, Colossians 2:2. Rev., fully assured.

In all the will ( ἐν παντὶ θελήματι )
Lit., in every will. Will means the thing willed, as Luke 12:47; 1Thessalonians href="/desk/?q=1th+5:18&sr=1">1 Thessalonians 5:18. Hence used sometimes in the plural, as Acts 13:22, shall do all my will ( θελήματα ), i.e., perform all the things willed by me. Ephesians 2:3, desires, strictly willings. So here the sense is, everything willed by God. The connection is apparently with σταθῆτε yemay stand. For a similar construction see John 8:44; Romans 5:2; 1 Corinthians 15:1; 1 Corinthians 16:13. As Meyer observes, this connection gives stand both a modal definition (perfect and fully assured) and a local definition (in all the will).

Verse 13
Zeal ( ζῆλον )
Read πόνον laborwhich occurs elsewhere only in Revelation 16:10, Revelation 16:11; Revelation 21:4, in the sense of pain. Πονος laboris from the root of πένομαι towork for one's daily bread, and thence to be poor. Πόνος toil πένης onewho works for his daily bread, and πονηρός wickedhave a common root. See on wickedness, Mark 7:22. In their original conceptions, κόπος labor(1 Corinthians 15:58; 2 Corinthians 6:5) emphasizes the fatigue of labor: μόχθος hardlabor (2 Corinthians 11:27; 1 Thessalonians 2:9), the hardship: πόνος theeffort, but πόνος has passed, in the New Testament, in every instance but this, into the meaning of pain.

Hierapolis
The cities are named in geographical order. Laodicaea and Hierapolis faced each other on the north and south sides of the Lycus valley, about six miles apart. Colossae was ten or twelve miles farther up the stream. Hierapolis owed its celebrity to its warm mineral springs, its baths, and its trade in dyed wools. It was a center of the worship of the Phrygian goddess Cybele, whose rites were administered by mutilated priests known as Galli, and of other rites representing different oriental cults. Hence the name Hierapolis or sacred city.

Verse 14
Luke - Demas
See on Philemon 1:24.

The beloved physician
See Introduction to Luke.

Verse 15
Nymphas
Probably contracted from Nymphodorus, as Artemas from Artemidorus (Titus 3:12): Zenas from Zenodorus (Titus 3:13); Olympas from Olympiodorus (Romans 16:15).

The Church
Compare Philemon 1:2; Romans 16:5; 1 Corinthians 16:19; Acts 12:12.

His house ( αὐτοῦ )
Others read αὐτῶν their(so Rev., Lightfoot, Meyer). Others, as Westcott and Hort, αὐτῆς herregarding the name as female, Nympha. It is difficult, however, to know to whom the plural can refer. Some explain, Nymphas and his family. Meyer refers it to the brethren at Laodicaea and Nymphas, and thinks that the allusion is to a foreign church in filial association with the church at Laodicaea, and holding its meetings in the same place.

Verse 16
The epistle from Laodicaea ( τὴν ἐκ Λαοδικείας )
That is, the letter left at Laodicaea, and to be obtained by you from the church there. This letter cannot be positively identified. The composition known as the Epistle to the Laodicaeans is a late and clumsy forgery, existing only in Latin MSS., and made up chiefly of disconnected passages from Philippians, with a few from other epistles.

Verse 18
With mine own hand
The letter was written by an amanuensis, Paul adding his autograph.

Grace be with you
On the benedictions, see on 2 Corinthians 13:14. This short form occurs only here, 1 Timothy 6:21; 2 Timothy 4:22.

sa40

